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The Introduction. 


Hile ſo many Learned Pens are employed 
to ſuch excelent purpoſe, in anſwerimg the 

' Writings, and confuting the Doftrines and 
Praftices of. the Church of Rome, I cannot but think it a 

very uſeful Work to give ſome plain Direttions to thoſe, who 

. are Unlearned, who have neither Time,to Read, nor Moxey 

to'Buy, nor Abilities to Underſtand more Learned Contro- 
werſies, Our Divines indeed have taken great care to urite 
ſhort Trafts, with great Plainneſs. and Perſpicuity, aud with 
us little unneceſſary ſhew of Learning as may be, to ft thew 
the better for Unlearned Readers ; aud they have had, by 
#he bleſſing of God, wonderful Sutceſ5.;” Popery was never ſo 
generally underſtood, as it ts at this day; the meaneFt Tradeſ- 
men can now diſpute againft Popery with ſufficient Skill and 
Fudgment, and need not be beholtling ti the prejudices of 
| Education to ſecure them: and therefore my buſineſs ſhall 
wot be at: preſent down-right to State avy ond Controverſie be» 
234] 5 tween 


A Preſervative againt POP ERT. 
tween us, and the Church of Rome, #ut to direct our People 
how to ſecure themſelues.againit the Attaques of our Roman 
Adverſaries,to check their conferring and diſputing Humonr, 
or to baffle them. IT ſhall reduce all into as plain a Method 
and as ſhort a Compaſs as 1 can, and ſhew, 


Firſt, How to ſtop them at the beginning of their Diſpute. 

Second! y, Groe 4s Rules about the Topicks, from which 
they Diſpute, ſuch as Reaſon, Scripture, Ji the Authority of 
the Ancient Fathers and Writers of the Church. 

"Thirdly, ZZow to Anſmer ſore of their wolt pepulady 1 Phe- 
ences, ſuch as the Uncertainty of the Pregeſtant Relighwr, 
phe Miſ- -repreſentations of Popery, &tc. 

Fourthly, Zo give ſome ſhort Direfions as ts particular 
C ontroverfi es. =o 


CHAP. 7 C, 
How Proteſtants may NEW. Dip 
Fapifts. 9 


A 7Ow Idonot hitinan FD REED = 
| N avoid their X,. and run. away. from them 
where-ever they: mect the which. is, very. illMeneers; 
though its not Saviſeabl e neither toccourt-ſuch,Atguitin- 
'tanze, or to.ntake. them. our Intimates, whewnoither ob 
Obligations of Nature, nar'other Civil. os FoliticalRew- 

ſons. make it naceſſary ; for Converſation. many. 
prevails fmore. than; Arguments can. do, and. will.as on 
corrupt.Mens Faith, as Manners. +... | D 
Ou doT-mean; that Proteſtants:ſhould. obſtinately.re- 
fuſe to Diſcourſe with Papiſts when.tlay: naves them ;. to 
hear 
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hear what they have to fay for themſelves, and to give 
a. Reafon for their own Faith; this is got agreeable to 
Proteſtant Principles, to proveall things, and to-hold faſt 
that. which. is good ; and yet this ought to be done with 


xy, cavilliag. Qbjection;. but:ir isan abuſe of this liberty, 
whea;mea-have.itching Ears, .and-hearken after all No» 
yeltias off Opinions» and grow; wanton and ſceptical. Dif- 
patarsz and baraſoret6verg.conkiſiegs with-that liber- 
1:5 2 h ry 


A Preſervative agdint POPERY. t 
© ty, which Proteſtants allaw, to adviſe Chriſtians to be 
very careful how they hearken to ſuch as Preach a 
new Do&rine,which they have not been taught; that the 
weak in Faith and Knowledge ſhould not venture upon 
doubtful Diſputations; that they ſhould not be haſty to 
queſtion what they have believed, nor to give heed to 
new, DoQtrines ; that they ſhould not rely on their own 
anderſtanding in theſe matters, but when they meet with 
any difficulties, ſhould conſult their Spiritual Guides,not 
to be finally determined by their Authority,as theChurch 
of Rome requires, but to hear their Reaſons, and what 
Anſwers they can give to ſuch difficulties, mo them- 
ſelves cannot anſwer. With ſuch Cautions as theſe, we 
dare venture our People to hear, and read, and enquire, 
as much as they pleaſe, and have not found yet, that 
our Roman Advertiie have been able to make any great 
impreſſion upon ſuch honeſt and prident Inquirers. But 
that which I intend at preſent, is of angther naturd, to 
teach our People a Way to make theſe men ſick of Diſ- 
puting themſelves, to make them leave off thoſe Imper. 
tinent and Noifte Squabbles, with which they diſturb all: 
Company they come into : and this is tio ſuch'mighty- 
Secret peither, as may be expeRQed, but is very plain and” 
obvious at the firſt propoſal. Dre 8: i OB VITOCE 
For when you are aſſaulted by ſuch troubleſome'Dif 
puters, only ask them, Whether they will allow you'ro 
judge for your ſelves in matters of Religion ; if they will 
not, why do they-troublke*you with Diſputing?' for the' 
end of Diſpufing, is toconvince ; and you cannot be con- 
vinced, unleſs you may judge to. Would _ _—— 
with a Stone, that can neither hear, nor underſtand > or 
would they make a Speech'to convince a Horſe, that he 
is out of his way,and muſt takeanother Road;f he would 
return home? "And do they not talk to as littlepurpoſe; 
and 
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and ſpend their breath as vaimupona man; who car hear 
ined, 1 and underſtand ſomewhat,” but” miſt nor follow 
his own underſtanding ? If they fey, that*You muſt judge 
for your ſelves, ask them, Whether this be the Do@rine 
of their Charch, that'private'men may judge for them- 
ſelves?! Whether this do not reſolve our Faith-into a pri- 
vate Spirit, which'they ſay,is the Proteſtant Heteſie,and 
the foundation of Proteſtant Uncertainry® If they once 
open this Gap to Hereticks'into the Church,” there is 
great danger that morewill run out att, than will come 
in; and it is well if the Church it ſelf ſtays behind : 
for what becomes 'of the Church of Rome, if all their 
glorious Cantof the HAIER 24 of Chutchz and Popes, 
and General Councils, beat laſt reſolved into a private 
Spirit ! While theſe men goabout-to Diſpute Hereticks 
into their Church, they unavoidably' give up the Cane 
of toe Church, and'of Infallibiliey';' whiets is rhe way to 
tex great many good Catholicks out of it, who'are 
kept thee only\ by the power of '# blind ant implicite 
Faith. ' Here then let dur Proteſtant fix his foot,andnot 
ſtiran ifſeh, till they difown Infallibiliry,and confeſs,that 
every'inan can 'end-miuſt judge for Aimſelf in marters of 
Religiohi/aecording rethe Proofs thetare offeredito hint. 
For-wll a wiſe man- -difpute with one,Wwho he knows ban- 
ters hiri all the while ?' who appet$8to his privat@)Judg. 
ment (asall men do,who diſpute with one another) and 
at thie ſame time cries 'down this private Spirit as the eaſe 
of Schiſms; and Hereſies, and Blaſphemies, 'and:every 
think that isevil': "no/man'ef ary ſpirit, but-will ſeorn 
to diſpute with one-who iritends ofily :t6 Put # trick on 
him, and' to out-wit him if he can; and in truthir is no 
more to endeavour to diſpute a man'into Popery, when 
the Fundamental Principle of Popery is, 'That wemuſt 


not Reaſon/and Diſpute, but Believe ; that we muſt take 
©, our 
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f {DE NECENNT 
MALIN FILY, of the.. Church, withqut 

bc ) There ; are. twa Or three 
66.3 weed ta.this. . 1 To & Ti 
1 Diſputiog be.kov a proper. way far 


| Papiſts to —_ et the enly.. © DG that, ces ”_ 


with, Progcſiaghs, whg 95. all mA: Di jd rc Pr 


peers 


ood Cathoh 
—_— to this, 1; hs Gig 0 by wn Nv 
ſqmerhing to; Now" 
i208» 8 for the Rapiſtty"whes opceflity foever: the! hain 
a ipprangi-Idefirezo know wath what face 2] 
reproagh. Proteſtants with edbenng 16 theiy owa, wriracs 
Jacigonents, when they -thenmielves aro hich, zcalous D& 
Pawtants,; which.is an Appeal to every private mans Judgy 
cept; If 'everithey, moke:any; Gpnverts, they; mull be 
pb er Jydgraentsfor-i; abing 
men annatsiengs the Opinion, whaupoorciſiogs 
private Judgantenrabot it; and b fuppaſewhaq they-db 
pure-with-men- to makethem Papiſtschey:iniend $o.cop- 
very them by theinown DN ISI Þ waht 
difference 45Fhereberweegmend ndg- 
meatyFontiier Bapiige Arife 30A: roreliams > '[N6; 10 
doedhey; be falſe and ao x true;; but priyateJudgy 
man bs prayaeiudggment fill : And-if, ierbe-ſe.grete 
faxalt fir 04A tous thein owe priv ern Judgnontait is og 
gre bfanitiaaRuapifh air is-inafrmeſient,; Sarhat 
ann hr dons the GChurgh of Beve hes nh ade 
vargpe is this pertigulanover Proteſtant Churches ſame 
by tha exerciſe bk their-owniReaſon; and Judgment, go 
everto the: Church of Rewe,; and forme:to the. Church of 
Fnghasd ;: lame arediſputedeinta Popery.: and formetinee 
Brotetizexiima 2 and rhergforr-ior the: fakeditheinbe ſped 
fl- 


4 Prfirenienageint.Þ.0 PERY. 
Converty, and!tlieit: boleved Diſputations, they,ought.cp 
be more laysurable:tos private Spuit.:, The.trurh 1s+b 

Diſputing with Hereticks, chey give up their Caule, iand 
confeſs, that tell Diſputes-of Religion, their: lies an Ap- 
peal to every.,man's private Judgment and. Conſcience; 
and; ſhould: they; loſe this: Poimt, by, their. Diſputing, af 
rho Converts: $hey; MAkej: engngt. recompence ſuch 4 


$> # 2B / = &Y 5 {« $7. 12218 i; | 

berondly,; As for Proteſtants, though, they have no-0+ 
other way. to fitisfie: theme ves, of, r9:cqnyinge others, 
but by Reaſdn.ant Diſcoucle 3, Yet this is; go. reaton; why: 
they ſhould Difplte with thoſe men whodiſown the judg- 
ment of Reaſpj; as 8 private Spirits- .For Why.ſhould 
Diſpute with.any man whe ules ſuch! Arguments to con- 
Vince mez 88 he bumſthf does not think-aufficient Reaſon 
of Faith? - - Ak 'thtnone of theſe Diſputers, whoplledges 
Qvoines: bf: rhe Rows ſo Faith;, JD: yoR,G Sir, believe Tran-- 
ſabſtantiation, tho Worſbip-of Images, the Invocation of 
Saints, Purgatory, Mals for zhe Dead, upon the bare Au- 
tharity of. tiefe: Seraptures and! Fathers,; you haye pro- 
duced for:theny>: If thel& Doftrines were not Defined: 
by the Qhibrch:: (Hould: ou think 4b Argoments ſuffi 
cieat ©9/provertherd > or apuld; you ſyppoto,.the;Ghurelt: 

had Defined tha conu@ry;ſhibkiyownk the Argu-- 
| Its g90H (hl? - Inſhort, cananyReaſon, any Aathoxi- 
th of ts, or/Fatherd btrany Follndetion for a Db- 
vine Faith; hus-onchy7 he: Authority 06 the Charch?' He: 
thet-ſfays,:they can; is ho Papiſt; and he: that ſays, they, 
cagnot,: | 5 that he'uſes fuch Arguments,.as he hims:; 
felf does nor build: bis Faith: upon:;| If you; will believe! 
them you may.; but rhbugh-you-do;-you-are no. ſound 
Believer,: without refolving, your Faith. ſolely: into. the: 
| Aithority of the-Churelw And, Fthink, :he RON: 


\ 


\F 
f 


7 


A Preſervative"aghinff POPERY. 
Dilputing well; who will Diſpute 'with ſuch menas theſe 


and thote muſt have a good 'degree-of aſſurance, who _ 


will be troubleſome with their Diſputes, after ſuch a dif- 
covery.” The end of Diſputing, I'ſuppole, is either to 
convince, -or to be convinced : but ſhould you Anſwer 
and-baffle all ſuch a mar's' Arguments, if he be modeſt; 
it may be he'may bluſh a little, but 1s.not to be moved ; 
for his Faith, after all, is not built upon theſe Arguments; 
but A — and it 13 to'no purpoſe for 
you to ſuffer your ſelf to be convinced by theſe Argu- 
ments, for it will not make you a good Catholick, with- 
out reſolving/your Faith wholly into the Authority of 
the Church. ' Tt is certainly a _ ſurprizing thing for 
a Proteſtant to be diſputed into Popery; for as ſoon as 
he is converted, he muſt renounce the very means of his 
Converſion: He muſt uſe his own: Judgment*to turn 
Papiſt; and as ſoon as: he is turned, he muſt renounce his 
own Judgment, -and confels it to be'of 'no Authority : 
Now though it may be ſuch a private Judgment as leads 
a man'to Popery, way as well deſerve tobe renounced, 
as any; yet-it is: an odd kind- of contradidtion, to 're-: 
nounce our owr privite*Reaſonand Judgment; and yet” 
to own our 'Converfioh ; merhinks ſuchmern ſhould're-- 
nounce their Converſion” roo at the fame'rime they re- 
nounce their Reaſon: for 'if their Converſion be good, it 
is-2 ſign their Judgment'was'ſo ; bur if their Judgment: 


be ot fit tobetriiſted, merhinksxhisthoutdutakethen? 


queſtion- their Convetſion' 'Andtherefore-they' flibuld” 


cither maintain” the Reputation of their Judgment 'and! 
Converſion-together, and then they cannot be good Ca-" 
tholicks,whilethey adhere to thetr ownJudgment,or they - 
- ſhould 'refiorricethemborh together: nay, they'muſtinot 
only renoutite their own Judgments, as ſoon as they are 


coniverted;! but .they 'mhuſt fenounce tlie: Authority-and' 
LI Vali- 
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Validity of thoſe very Arguments whereby they are Con- 
verted, whether from Scripture, Reaſon, or Fathers ; they 
muſt confefs, that theſe Arguments are not a ſufficient 
Foundation for a Divine Faith, without the Authority of 
the Church; for it is a dangerous thing to allow any 
Authority to Scripttre or Fathers, without the Church, 
for that may make men Hereticks ; and yet, I ſuppoſe, 
when Hereticks are converted by thefe Arguments, it 
muſt be the force of the Arguments, and not the Au- 
thority of the Church, which converts them, unleſs they 
believed the Authority of the Church before they were 
converted, and that was alittle too early for it. Now 
methinks when Proteſtants turn Papifts, as they pretend, 
from the convition'd their own Reafon and Judgment, 
and as ſoon as they are converted, are.taught, that there 
is no relying upon their own Judgment, 'and that the 
Reaſons whereby they were'converted, are hot good in 
themſelves without Clurth Atrhorny ; if it were poſe 
Tibk for them ever to uſe their Reaſon more after fuch 
a Change, it would certainly make them diſown their 
Converſion ; which, it ſeerns, was the effe@ of a very 


fallible Judgment, and very uncertainand inautheniics | 


Reafons. og 45 | 
-' 2, There is another pretence for theſe Diſputes, whict 
miy feemto anſwer this difficulty, thar the imention of 
theſe Diſputes, is onely. to lead you to. the Infallible 
Chatch, andſet you upon a Rock ;, and then it is very 
natural to renottnee your own Jadgtnent, when you have 
an infallible Guide, Our own Judgment then. niuſt bring 
us to the infaltible Guide, and when we have found him, 
- have no farther uſe for our own Judgment. 1 ati- 
ſwer, .- ET” | 

x. Shonld we grant this, it puts an.end to all the par- 
ticular Diſputes of Religion between us and the Church 
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of Rome : We may diſpute on about an Infallible Judge, 
but they cannot, with any ſence, -diſpute with us abour 
the particular Articles of Faith, ſuch as Tranſubſtantia- 
tion, the Sacrifice of the Maſs, the Worſhip of Images, 
and the like ; for theſe are to be learnt onely from the 
Church, and cannot be proved by Scripture or Fathers, 
without the Authority of the Church. And if they 
would confeſs this, they would fave us, and themſelves, a 
great deal of trouble : For why ſhould they be ar the 
trouble of writing ſuch Arguments, or we to anſwer 
them, when they themſelves confeſs, that the Arguments 
are not good, unleſs they be confirmed by.the Churches 
Authority? IT cOnleſs, T have often wondered to ſee ſuch 
Volumes of Controverſies written, by the, Romay Di- 
vines, for I could never imagine to, what end they are 
writ. Is nat their Faith wholly reſolved into: the Au- 
thority of the Church 2/. what need Reaſons-and Argy- 
ments then, which cannot work Faith. jn us2, Either theſe 
Arguments are ſufficient to confirm the Articles of their 
Faith without the Authority of the Church, or they are 
not : If they are, then there is no need of Infallitility, 
fince all the Articles of Faith are confirmed by ſuch Rea- 
ſons, as are a ſufficient Foundation for Faith without it: 
And thus they give up all their Arguments for an Infal- 
lible Judge, from the neceſſity of ſuch a-Judge. If they 
be not, of what uſe are they ? does the Deciſion of the 
Church need to be cotifirmed by ſuch Arguments > If 
they are not good Arguments without the Authority of 
the Church, they can no more give Authority-to' the 
Church, than an Infallible Church can want any Autho- 
rity, but its own: Are they to convince Hereticks? But 


how if Hereticks ſhould confute them? Tf they be not 


in themſelves good Arguments, they may be confuted ; 


and they know, by ſad experience, that there are Here- 


ticks, 
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tioks, as they call them, who have Wit and-Learning e- 
nough- to confute, what is to be contuted ; and if they 
fall into ſuch hands (which has been rheir hard fate of 
late) they are ſure to be confuted , And, I doubt then, 
they bad better have let them alone ; for the Catholick 
Cauſe may ſuffer much in the Opinion of the World, 
when all their Arguments are confuted : All then that 
they can defign by ſuch Arguments, is to impoſe upon 
the Weak and Ignorant , when Learned Men are'out of 
the way.,, which is no very commendable deſign; and 
that deſign will be: ſpoiled roo, if Unlearned Men do but 
learn toask them the Queſtion, Whether they build their 
Faith upon ſuch Arguments? For then they muſt either 
quit the Authority of their Church , or the ſtrength of 
their Arguments : The firſt reduces them to Proteſtant 
Uncertainty,for then they have no other Foundation for 
their Faith than Proteſtants have ; which reſolves it ſelf 
Into the Reaſons and Arguments of Faith : The ſecond 
puts an end to Diſputing abour theſe matters ; 'for/no 
man needs anſwer any Arguments,which the Diſputant 
himſelf acknowledges not to be good../,; I ++, 
2: There is nothing then left for Diſputation, and the 


* - 


Exerciſe of - our private Reaſon and Judgment , but the 
nquiry after an Infallible Judge. And here alſo, before 
you Diſpute , it will 'be neceſfary to ask them, Whether 
the belief of-an Tnfallible Judge; muſt be .refolved into 
every mans private;Judgment? whether it be not neceſ- 
fary to believe this with a Divine Faith ? .and whether 
there can be anyDivine Faith without an Infallible Judge? 
Certainly if ever- ir be necefiary to have an Infallible 
Faith,it is ſo to be infallibly aſſured of an lofallible Judge, 
becauſe this is the: foundation of allrhe reſt: for though 
the Judge be Infallible , if I be not-infallibly aſſured cf 
this, -I:can never arrive to Infallibility in any thing; tor 

2 | 


A PreſervatioiagaipfFOPERT. 
1 cannot be more certain,” that .is- Determinations: are 
Infallible, than T am; that he hinfelf is Infallible ; andif 
Thave but a Moral affurance of this, I can be but moral- 
ly aſſured of the reſt ; for the Building cannot be more 
frm than the Foundation is:- ahd thus:there is anend'to 
all the Romay Prefences'to iinfathbility. Now if 'we 
muſt believe the Tnfalfibility of the.Church; or Pope of 
Rome, with an infallible Faith, there is an end of Difpu- 
ting; for no Reaſons or Arguments, not the Authorny 
of the Scriprure it elf, without-an-infallible Judge, can 
bepet an infallible Faith, according to the RomayDoCtors: 
For this reaſon they charge the Proteſtant Faith with un- 
certainty, and will not allow &'to be a Divine, but Hu- 
meneFaith, though it is built upon the firmeſt Reaſons, 
the beſt Authority, and the moſt e&preſs Serypture that 
cat be had for-any thing; bur becaute wedo nor:pretend 
to' rely- on the Authority of a Living Intallible Judge, 
x re, forfooth, our Faith is Uncertain, Humane, and 
Fallible: ' and" this, they ſay, makes an Infallible Judge 
neceſſary, becauſe without him wehaveno infallible Cer- 

tainty of any thing.”2 © 72 qt el nents inet: 
Now if - nothing but 'an Infallible Judge-can be :the 
Foundation of :anafallible Faith,then it t'to no-purpoſe 
to diſpute about ſuch a Judge; for Dilputing is nothing 
elſe but weighing Reaſon againſt Reafon,and: Argument 
apainft Argument , 'or Scripture againft the pretence of 
Seripture ; but whoever gets the' better of it this way, 
no Reaſons, or ca Scripture Proofs cam/beget 
an Infallible Certainty , which is neceſſary in this cale ; 
and therefore this is all loſt fabour, and they do but put 
atrick upon you, when'they pretend to diſpute you in- 
to the belief of an Infallible Judge ; ifor they themſelves 
knew,and muſt confeſs, if you ask:them;thar the beſt-and 
moſt convincing Arguments- cannot 'give us -an Infal- 
oo lible 
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lible aſſurance of this matter. [khd; yes-uolgs! we arg 1n-: 
fallibly aſſured of an infallible Judge, 'it. is #l{ to no pur- 
pole. -. 21 6 HIBES  120d | 
3+ [can think but of one thing more,. that can be 
laid n this cauſe , viz. that it is maniefily wnreaſonable 
not.te:grant to the Church at Rowe, that liberty-which 
all men -and Churches challenge , to difpute for them- 
ſelves, and againſt their Adverlpries : for when twa men, 
or two Churches differ in matters of Faith, there is yo 
other way to end the Controverſie, but by diſputing it 
out'; whereas this Diſcourſe will aot allow-them to dif; 
pwte, nor any Proteſtants to diſpute with them. - - 
lo anſver-to this ,: I grant , 'that the-Charge is in 2 
great meaſure true, and fhews the abſyrdity of thar 
Church andReligion, but does not diſprove the reaſons 
ableaels of this method. :.If men. will embrace ſuch a 
Religion as will nat admit of djfputurg,:ut is. their own 
and their Religions fault;;oot the laitht of cthoſermen who 
wil not diſpute with-thew,.. . Now a Religion which 
leaves ao room for the exergiſe of Reaſon and- private 
Judgment.jleaves.no place for Diſputes neither ;, for how 
ſhall men diſpute , who mull: not uſe their pwriRedfas 
atd Judgment ? 'They qught:not to.difpute themſelyes, 
if they be true \to their own Braaciples ; and; Bo man 
ought 40 diſpute with them, who will nat be Jaugh'd at 
þy them, and.by all:the world:; For todifputewithout 
Reaſon, is a new way of diſputing; (thaughit-is- be 
only thing that.cas juſtuic the Rqgmaniſts, - and our-Jate 
Diſputants have been yery- careful to obſerve it; and 
40 diſpute.with Reaton, 1 to vie aur private Reaſon in 
Religion., which is BroteGant hHerefice. Lofallible men 
ought not-to:dipute, Fort thatas:toiquit! their: Tofallibali- 
ty; and 'allible anen;. 4re:very mawile:tadifpute with 
» becauſe nogaod cam comet: it :/(forReafſan can 
never 
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never conifate' their; infallible Adverſaries ,. nor make 
theryſelves infallible Believers.--: * - : 

But for the better underſtanding of this, I have two 
things ts fay..-''t.” That Papiſts may Diſpute againſt 
Proteſtant Heteſies , as they call-them, but cannot dif- 
pate'for'their dwn Religion. 2." Proteſtants 'may:dif-: | 
puts againſt Popiſh -De@rines, . and to vindicate their: 
own'Fanth ;/ bat cannot reaſonably be diſputed into Po- 

r 
| a That Papiſts may diſpute againſt Proteſtant He- 
reſics, - but cannot diſpute for their own: Religion: And 
the reaſons of this difference is plain, becauſe Proteſtatits 
allow: of Reaſon and:-Diſcourſe in- matters'of Religian ; 
and therefore they may be confuted , if good Reaſons 
can be produced igainſt them : And here the Roma- 
niſts maytry. their skill; but . che Religion of Rome-<4 
not-founded on Reaſon;/bat oniIbfallibility- 3 and'there- 


fore is nor the ſubje&t of-a Diſpute, becauſe the truth and 
certainty of thofe Dof@rines z- is not reſolved into -the 


Reaſons- of them. "They ought to alledge no other 
ground of their Faith,but the Infallibiliry- of rhe Church; 
and they -ought/hot to diſpute abovt.this'neither-: | but 
thoſewho wall believe: it:may-, and'thoſewho won't, 
may let italone, becauſe anccemgge's b 15 not tb be proved 
by Reaſon; - for Reaſon proves nothing infallibly -, and 
thereforscannot give us an infallible Oy of the 
Churches lnfallibility.: - - + INES; 

: But you: will-fay, if they have other Arguainglir 
the truth of-theirFaith-, beſides'the' Infallbiliry of 'the 
Church, - why may they not urge thoſe mnerch Reaſons 
and Arguments to- convince thoſe , *who will not owh 
the Churches ? Tnfallibiliry2.: Lanſwers Becauſe. whatever 
:other-Reaſons:they. have; their Faith is not reſolved into 
them ;-and: therefore'"it-is nov hongſt/in- then reurge 
thoſe 
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thoſe for the Reaſons of their Faith, which are not the 
Reaſons why they believed: For let me ask them, Sup- 
poſe they may have .very. good Reaſons. for ſome of 
their DoQrines, do they believe them, meerly becauſe 
they are reaſonable ? If they ſay they do, then they be- 
lieve juſt as Proteſtants believe ; and there is no need 
of Infallibility, when men believe nothing but what is 
reaſonable ; and it is pity that ſo good a thing as Infal- 
Tibility ſhould ſerve only to ſupport #n unreaſonable 
Faith. 2 

"Let me ask them again , Can they have a ſufficient 
ceftainty, that theſe Reaſons are good, without an in- 
fallibl&Judge 2 If rhey can, then the Faith of Proteſtants, 
which is grounded upon rational Evidences, may be 
very certain too, though it be not infallible ; if they 
cannot, then their Reaſons are none, :ftnce the very cer- 
tainty of them is refolved jnto an infallible Authority ; 
and therefore they are no certain, Reaſons, that is, not 
fath as 'a_man may, rely on, when chey are ſeparated 
from Tnfallibility ; and conſequently they ought never 
to be urged apart from TInfallibility, becauſe they them- 
felves do- not think them good Reaſons, thar is, not a 
ſufficient, Foundation of Faith.alone : and then I know 
'not why they ſhould be urgedat all; for Iofallibility can 
Ttandby it ſelf, without the ſupport of any Reaſons. 

I ask them again, Would they je rhoſe.Dottrines 
Which they think they can prove. by ſuch evident Rea- 
ſons, did they ſee thoſe Reaſons as evidetitly confuted 2 
T they would not, then it is. plain, they do not believe 
them for the fake of thoſe Reaſons; for if rhey did; they 
would reje&t them, when all their Reaſons were conſu- 
ted : They only impoſe upon 'the World with a pre- 
"tence and flouriſh of Reaſon, and ſet up a Man of 


"Straw for Proteſtants to ſhoot at ; but whatever be- 
: | | | comes 


*y 
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-eorties of theit Reaſons, they have a ſafe Retreat ihto It- 


Uibilly.-o nn oafvr 
ft rhity believed any Dotrine becauſe it is reaſonable, 
if they will be true to themſelves, they ought to reje&t 


all Dotines,. which are unreaſonable, or contrary to 
Sette and Realon: He who believes for the ſake of Rea- 
foti,, carl never believe againſt it : for if Realon makes a 
thitrg credible, theft what is unteaſonable is incredible 


t00; and we may as reaſonably diſ-believe what is cor 
firmed by Reaſon, as believe what Reaſon contradidts : 
and therefore it is not very modeſt to hear men talk of 


—— = 


Reilon in any caſe, Fho'can believe fiich an ablyrd and 
© utifeafonable Dottzine as Tranſubſtantiarion: © | 


# 
_ 


ow whatever Opinion Proteſtants have of Reaſon, 
Papiſts ought not to pretend to it, becauſe their Faith 
has nothing to. do. with Realon : it is a Reproach to:an 


IDE Church and infallible Faith,, to need the ſup- 
Ports © 


Reaſons. _ And the truth is, thols who iwull 
ve nothing to do with Reaſon, Reaſon comihonly has 
as little to do with them,but owes them: a Stiarne, when- 
ever they pretend to her ; and therefore they. had . as 


4 


good let her alone... fo: 
' 2, Proteſtants. may dilpute dgainſ Popiſh Do&trines, 
| ' but they cannot rea- 
wnably-be diſputed into Popery. When Papiſts alledge 
Scripture, Reaſon, or hymane Authority for any Do- 
Arines of their Religion, Proteſlanits, "who allow of the 
uſe of Reaſon,in- Religion, may exajnjne, and confute 
them: wheo Pits. pute.. againſt , Proteſtant 'Do- 
Arines, Proteſtants are concerned fo vindicate their own 
Faith, or to renounce it; but if a Proteſtant underſtands 


 bicaſelf and bis own Prigapicy, al the Duſputes in the 
"World can never make' him a Papiſt. be.a. Þ 
piſt does not ſignific meerly to believe Tranſubſtantia- 


im a Papiſt.. For. to be,a. Pe 


Lion, 
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© - -tion, or the Worſhip' of ;Saints and Images, and 'fuch- 


{ike- Popiſh Do&rines ;-but to reſolve our-Faith into 
the Infallible Authority of the Church, and to believe 
whatever the Church believes, and for no other reaſon, 
but. becauſe the Church teaches it. This is the peculiar 
and diſtinguiſhing CharaQter of the Church of - Rome , 
which divides it from all other Churches and Se&s of 
Chriſtians ; and therefore our late Popiſh Writers- are 
certainly in the right, to endeavour to bring the whole 
Controverſie to this iſſue ; not to diſpute'about particu- 
lar DoC&trines, which follow on courſe, - when once you 
believe the Church to: be Infallible ; but to perſwade 
men that the Church is Infallible; and that the Church 
of Rome 1s that Infallible Church. Now I ſay, no un- 
derſtanding Proteſtant can be diſputed into this kind of 
Popery,, [and 'that' for two plain- Reaſons. -x. Becauſe 
no Arguments or Diſputations can give 'me an infallible 
certainty of the Infallibility of the'Church. 2. Becauſe 
it is impoſſible . by reafon to: prove, that men muſt not 
uſe their own Reaſon and ſudgment in matters of Reli- 
- ON. . | 
* 1... No Arguments can give me an infallible\certdinty 
of the. Infallibility 'of 'the Church. The great Motive 
' to any man to forfake the other Communions of Chri- 
ſtians, and to go over tothe Chutch of Rome, is to attain 
an Infallibility in Faith, which is a wonderful good thing, 
if it were to be had ;: butithougly the Church of Rome 
were Infallible, and I ſhoald be convinced that there 
'were ſome reaſon to think ſo, yet unleſs I can be infal- 
libly aſſured of it, my Faith is ſtill as fallible as the Pro- 
teſtant Faith is; and I am no nearer to Infallibility in 
- the.Churchi of Rome , than in-the. Church of -England. 
For. as I obſerved:before, unleſs Fear have an infallible 
certainty of the Infallibility'of the Chureh, « I can have 
; W-4,, 2D 4 - $ 421 


no 
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no Infallibility -at all.: Though the Qlynck were jafgl- 
lible in a{l her Docrees, -] caninever be anfallibly certhin 
of the truth-of her. Deorees, unk(s-]-be infallitily oertamn 
that ſhe is Infalliblke. Jt 4s a known Rule m-Logic, -that 
the Concluſion muſt fallow.the weaker part, and there- 
faxeqtis impoſſible/to,znſer an 4afallble Faith from the 
fallible Belicf-of the Churches Infallibility. © 

And: yet the beſt Reaſons in the World (which is 
all that difputingcaa do, 'to offer Reaſons for our Faith ) 


cannot give us an infallible cercunty, becanſe Reaſon ir 


ſelf is aot an 4nfallible Principle, at leaſt the Church-of 


Rome dares:not Pwa, that any mans private Reaſon iand 


Judgment:is iafallible; for then: Proteſtants. may fet.up 
for Iafallbikty as wellas Papiſts. No man, iby Reaſon 
and Ar ; can arrive at a greater QCertainty than: 


Proteftants may have, and yet ao1mancan arrive 'at 
Fear certainty inthe way -of difputing, than Reaſon: 
and Argument, eamgire)him ; and then a Popith -Gon- 


vert;, whois: #eaſoned: into the belief of Tofallibility, 


_ though he has: ckanged his Opinion, yet has ino mare 


Infallibility now , than he had when he was a Prote-- 
Rant. ',Broteſtants, without an Infalkble Church, may - 
have all the Qertainty that Reaſon ant] Arguinent can. 


give them; -and « Qonvert has no greator Certainty 
{if he have-go more tham what Diſpating could give 


him ) for-his Iafallible Church : And how is pollible- 


then, that a reaſogable. man can-bedifpured ont 'of the 


+ *% 


.Clrarch of iZygiavd-into. the Ghurchrof Rome, upon fach: 
vaia hopes af a Morexnfalliblectrtainty 2forie him go. 
 wherehhe will, if-he'be leadito Rowe it falf by this bun 


fallible Reaſon and Judgment, (which is tht: only Guide 
he has: in diſputing) che will be the Gume: allible Qren- 


cure that-ever-He-wes Hut to repreſent: this the mote 
| familiarly, letusfpren ſhortGonfcrohee baweenia flur- 


dy Proteſtant; and anew! Convert:.. . Prot: 
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| Prot. Q; my oldFriend Lamglad to.meet you, for 
T have longed to-know what change you find in your ſelf, 


ſince you are become en Infaltible Believer... 
Conv, Lfind, Sir, what L cxpeQed, very great eaſeand 
- fatisfaQtion of nund, figee Famdetivered from all doubt- 
ful Diſputes in fuch an important conckrament as the 
falvation of my Soul, and havea firm. and ſure Rook to 
truſt to, ſuch an Tnfallible Church as cannat err it ſelf, 
nor mif-guide me. 
Prot. This, I confeſs, is a very great advantage; and 


therefore as we have been formerly of the ſame Church 


and Communion, I would be glad to keep you compa» 
ny alſo in ſo advantageous a change. Pray'therefore 
tell me, how 'you came to be ſo infallibly perſwaded of 
the Infallibility of your Church. = 2 
, -Cony. With all my heart; and I ſhall be very glad of 


ſuchcompeny : and indeed there are ſuch powerful Rea-- 


ſons for it, as I am fure muſt convince fo freeand inge- 
nt0ug a mind, as-you always carry ebout with.you. For 
Chriſt has promiſed to. build. his Churett upon St. Peter, 
and. that the Gates of 'Hell ſhall not prevail againſt 
— 7; 

Prot. Hold, good Sir! Reaſon! Are you got no far- 
ther; than 'Reafon yet2 Will: Realan ever make a man. 
infallible z' I have conſidered all-the Reaſons that are 
uſed to this purpoſe, and' know what-to fay to them, if 
that were our bufines; and the Ton is, I bavea great 
deal of unanſwerable Reaſon, taftay where Tam; and 
am a litde ſurptized , '$0 think that you, or any man, 
ſhould leave the Church of Emg/and for want of Reaſon, 
or gq to the Church af Rowe for it: and therefore pray 
tell me the Secret, for there muſt be ſomething elſe to 
make Converts, . beſides Reaſon. | 

Coxv. Then: I: perceive Po me for a Knave, who 

| 2 _ have 
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have changed my Religion for baſe ſecular Ends, 'with- 


out Reaſon. * '- OR 0G, OE 

Prot. You know that beſt ; but that was not my 
meaning : but the reaſon of my Queſtion was, becauſe 
you-changed for att infallible Farth. Now if you rely 


{till upon Reaſon, Idon't ſee how'Four Faith-is morein-- 


fAllible than mine : for I am as confident, as you can be; 
that'T-have as good Reaſons for my Faith, and in my o« 
pinion much better, than you have for-yours, - 
Conv. I beg-your pardon for that : T-rely upon the 
Authority of an Infallible Church, you'truſt to-your 
private Reaſon. * + ent FFD. 
Prot. And I beg your-pardon, Sir: for I rely on tlie 
Authority of Scripture, which is as infallible as your 
Church. 578 : : 
Conv. But you-rely on your own Reaſon for the Au- 
thority of Scripture, and-thoſe particular Do&rines you 
draw-frorae:! 2: ning Lum gut ith Tenn gy ntl 
| Prot.” And you rely on'your own Reaſon and*Judg- 
ment, for the Infallibility of your Church, and conſe- 


quently of all the Do&rines of-iti; and therefore your- 


infallible Faith is as much reſolved into your own fallible 
fudgment,. as the Proteſtane Faithis':- ſo that the difle- 


rence between us is not,. that your-Faith! is/infallible, 


and ours fallible; for they are both alike; call it what 

you will, fallible or-infallible ; but the Diſpate is; whe-- 

ther your Reaſon and Judgment, ' or-ours, be beſt:: and 

thereforeif: youthinl your Reaſon better than ours, you 

did well to change; bur #0 changed your- Church, 
1 


hoping to grow more infathblebyit,:you were miſerab- 


ly miſtaken; and may-return to-us again: for we have 
more rational Certainty'than-you have;and you have no- 


more infallible Certainty than-we.-: - You think you are 
reaſonably aſſured that your:-Church 1s: infallible; and 
| \.4 then: 


, 
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then-you take up your Religion upon truſt from your 
Church,withour, and many times againſt Senſe and Rea- 
ſon, accordiog as it happens ; ſo that you have onely a 
general aſſurance of the Infallibility of your Church, and: 
that no greater than Proteſtants pretend to in other caſes, 
viz, the certainty of Reaſon and Argument ; but have 
not- ſo much as a rational aſſurance of the truth of your 
particular Do&trines ; that if you be miſtaken about the 
Infallibility of your Church, you muſt be miſerably mi- 
ſtaken about every thing elſe, which you have no other 
evidence for. But now we are in general aſſured, that 
the Scriptures are the Word of God, and in particular are 
aured,. that theFaith, which we profeſs, is agreeable to 
Scripture, or expreſly contained in it, and does not con- 
tradi either Senſe or Reaſon, nor any other Principle of 
Knowledge. -So that we have as muchalſurance of eve- 
ry Article of our Faith, as'you have of the Tnfallibihty of 
your-Church;- and: therefore liave at leaſt double and 
treble the aſſurance that you have. But it you know the 
Reaſons of your Converſion , I defire to know of you. 
What made you think, that you wanted Certainty in the: 
Church of England # | 

Conv. Becauſe with you every man is left to his own- 
private Reaſon and Judgment, the effefs of which, are 
very viſible-in that infinite variety of Sects among you, 
which ſhews-what an uncertain thing, your Reaſon is ,. 
that ſo few judge alike of the power and validity of the- 
ſame Reaſons. | 

.: Prot; And were: you not ſenfible at the ſame time, 
that you were left'to your own Reaſon and Judgment, 
when you-turned Papiſt 2+ - Are you not [ſenſible , that: 
men do as little agree about your Reaſons for Tnfallibili-- 
ty, as they do about any Proteſtant Reaſons? Donot T* 
know the Reaſons alledged by you tor the Infallibility-ot” 

| your: 
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your. Church as wellas you da : And. do.we notfilldif- 

fer about them? And is not this as'niuch an Argument: 
of the uncertainty of thoſe Reaſons, which make you a 
Papiſt, that they cannot make me a Papiſt, es thedifſent 
of Proteſtants in other matters, is of the uncertainty of 
their Reaſons? Could you indeed be infallibly aſſured of 
the Infallibility of your Church; I grant you wauld have 
the advantage ob us, but while you. found your belief of 
TInfallibility upon fuch an uncertain Principle,as you think 
Reaſan is ; it certainty had: been your only aun, you 
might as well have continued in the Church of ZExgland, 


as bave.gone over to Rome. | 


This abundantly ſhews/what a ridiculous thing jt is for 
a Proteſtant to be diſputed-out. of his Church and -Religj- 
on, upon..a pretence of more infallible certainty in the 
Church of Rome -: Were they indeed inſpired with an in- 
fllible affurance, that the Church of Rowe'is Infallible, 
there.might be ſorne pyetencefor this; but an. Iofallibili- 
ty which has no better foundation than-mens privateRea» 
ſon, and private Judgment, is no Infallibility, but bas all 
the ſame uncertainties, which they charge on the Prote» 
ſtant Faith, and a great deal more, becaufe'it isnot found. 
ed. upon ſuch great andcertain Reaſons.  - 
The plain'truth is, men maybe taught from their In- 
fancy to believe the Church Infallible, and when they are 
grown up, may take it, without examination, for a firft 
and fel-evident Principle, and think: this an infallible 
Faith : but men who underſtand the difference between. 
the evidence of Reaſon and Iatallibility, cannever found 
an infallible Faith on Reaſon, nor think that a man. who. 
is reaſoned into the belief of. the Infalkbility of the 
Church, is more infallible in his Faith, than a Proteſtant 
is: And ſucha manwill ſee noreafon to quit the Church 
of England,for the ſake of an infallible Faith ; for though 
| | they 
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they had an infallible Guide, yet Reaſon cannot give them 
than a Proteſtant certainty. | 

2. It is impoſſible alſoby Reaſon'to prove, that men 
muſt not uſe their own Reaſon and Judgment in matters 
of Religion. . i any man-fhould attempt to perfwade 
you of this, ask him, Why then he goes about to diſpute 
with you about Religion 2 whether men can diſpute 
without uſing their own Reaſon and Judgment 2 whe- 
ther they cat be convinced withoutit ? whether his of- 
fering to difpute with you againſt the uſe of your Rea- 
ſon, doesmot prove him Twkculous andabſurd 2 For'ff 
you muſt not uſe your Reafon, why -dees he appeal to 
your Reafon? And whether you ſhould not be as ridi- 
culons:and abſurd ashe, if by hisReafons and Arguments 
you ſhould be perfwaded tocondema the uſe of Reafon - 
in Religion? Whictwould be the fame'a@ to-do, whar 
you condemn, to nle yaur Reaſon when you condemn 
it. If you maſt not de your Reaſon and private Judg-. 
ment, then you muſt not by any Reafons'be perfwaded 
to condemn the uſe of Reaſon ; for to condemn isan.a& 
of Judgment, which you muft'nor wie rm matters of Re- 
lgion. - Soithat this 1s a point which-no man-can difpute 
againſt, and which noman cancan becconvinced of by di-. 
ſputing, without the reproach of ſelf-contradiction: 

This is an honourable way-of ſiteacing theſe trowuble- 
fome :and clamorous Diſpatants, to let them fee, that 
thew Principles will not allow-of Diſputing, and-that. 
\ ne of them Fundamental Doftrmes, whichthey impoſe 
upon the World area dire@&contradiction to all Difpntes, 
forthe veryadmiating of a Diſpute, confutes them; and 
the ncaneſt man- may quickly ſay more in this Caufe, 
than-thair greateſt 'Difpmrants can anſwer. 


CHAP. 


: 


A Preſervative against POPERYT. 


—— 


CHAP. I. 
Concerning the ſeveral Topicks of Diſpute. 


Szcr. 1. 
Concerning Arguments from Reaſon. * 


2. HE next DireCion relates to the Topicks from 
JK which they Diſpute; which are, either Rea- 
ſon, Scripture, or the Authority of the ancient Fathers 
and Writers of the Chriſtian Church ; for the infallible 
Authority of Popes, or General Councils, is the thing in 
diſpute between us, and therefore can prove nothing till 
that be firſt proved by ſomething elſe. | | 
r.. To begin then with Reaſon: Now we doallow of 
Reaſon in matters of Religion ; and our Adverſfaries pre- 
tend to uſe it, when they think it will ferve their turn, 
and rail at it, and deſpiſe it,, when it is againſt them. 
Not that we make Natural Reaſon: the:Rule or the 
Meaſure of our Faith ; for to believe nothing but what 
may be proved by Natural Reaſon, is to reject Revelati- 
on, or to deſtroy. the neceſſity of it ; For what uſe is there 
of 2 Revelation, orat leaſt what neceſflity of it, if nothing 
muſt be revealed, but what might have been known by 
Natural Reaſon without Revelation ; or at leaſt what 
Natural Reaſon can fully comprehend, when it is reveal- 
ed 2 But though we believe ſuch things, when they are 
revealed by God, which Natural Reaſon could never 
have taught us, and. which Natural Reaſan does not ſee 
the depths and myſteries of ; and therefore do not ſtint 


Our 
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our Faith; and- confine it within the narrow bounds of 
Natural Reaſon 3-yet'we uſe our Reaſon to diſtinguiſh a 
true from a counterfeit/Revelation, and we uſe Reaſon to 
underſtand a Revelation ; and we Reaſon and Argue 
from revealed Principles, as we do from the Principles 
of Natural Knowledge : As from that Natural Principle, 
that there is but one God, we might conclude, without a 
Revelation, that we muſt worſhip but one God: ſo from 
that revealed Dodrine of one Mediator between God 
and Man, we may as ſafely conclude, that we muſt make 
our Applications, and offer up our Prayers and Petiti- 
ons to God, only by this one Mediator ; and fo in other 
caſes. 
Now to dire@ Proteſtants how to ſecure themſelves 
from being impoſed on by the fallacious Reaſoning of Ro- 
man Prieſts : I ſhall take notice of ſome of the chief faults 
in their way of Reaſoning ; and when theſe are once 
knows, it will be an eaſie matter for men of ordinary 
underſtandings, to dete&t their Sophiſtry. | 
x. As firſt, we muſt allow of no Reaſon againſt the 
Authority of plain and expreſs Scripture : This all men 
muſt grant, whoallow the Authority of Scripture to be 
ſuperiour to Natural Reaſon ; for though Scripture can- 
notcontradit plain, and neceſſary, and eternal Reaſons, 
;. e. what the univerſal Reaſon of Mankind teaches for a 
neceſſary and eternal Truth; yet God may command 
ſuch things, as we ſee no Natural Reaſon for, and forbid 
ſuch things as we ſee no Natural Reaſon againſt ; nay, it 
may'be, when we think there are plauſible Reaſons a- 
gainſt what God: commands, and for what he forbids : 
But in all ſuch caſesa Divine Law muſt take place againſt 
our uncertain Reaſonings ; for we may reaſonably con- 
clude, that God underſtands the Reaſons and Natures of 
things, better than we do. - _ 
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As for inſtance, when there/is/ſuch an expreſs Law as, 
Thou ſhalt worſhip the Lord thy: God, and him only ſhalt 
thou ſerve : No reaſon in the World can juſtifie the Wor- 
ſhip of any other Being, good or bad Spirits;beſides God, 
becauſe there is an expreſs Law againſt it, and no Rea-- 
ſon can take place againſt. a Law. Thelike may be ſaid 
of the ſecond Commandment, Thou ſhalt not make to thy 
ſelf any graven Image, nor the likeneſs of any thing which 
is in heavex:above, or in the earth beneath, or in the wa- 
ters under the earth, thou ſhalt not bow down to them, nor 
worſhip them. Which is ſo expreſs a Law againſt I- 
mage-Worſhip, that no Reaſon muſt be admitted for it. 
No man need to trouble himſelf to anſwer the Reaſons 
urged for ſuch Practices, for no Reaſons ought to be al- 
lowed, nor any Diſpute admitted againſt 1uch expreſs 
Laws. | | 
' This, I ſuppoſe, all men:will grant : but then the difft- 
culty is, What is an expreſs Law ?- For the Sence. of the 
Law is the Law ; and if there may be ſuch a Sence put 
on the words, as will reconcile theſe Reaſons with the 
Law, we muſt not fay then, that ſuch Reaſons are a- 
g4inſt the Law, when, though they may be againſt the 
Law in fome' ſence, yet they are conſiſtent with other 
ſences of the Law. ; and it is moſt likely, rhat is the true 
ſence, of the Law, which has the beſt reaſon on its 
fide; 

It muſt be confeſſed, there is ſome truth in this, when 
the words of the Law are capable of different ſences, and 
Reaſon is for one ſence, and the other fence againſt Rea- 
fon, there it is fit, that a plain and neceſſary Reaſon 
ſhould expound the Law + but when the Law is not ca- 
pable of ſuch different ſences, or there is no ſuch reaſon as 
makes one ſence abſurd, and the other neceſſary, the 
Law muſt be expounded according to the moſt plain and 

| obvious 
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obvious ſigaification of the Words, though it ſhould 
condemn ttiat, which we think, there may be ſome rea- 
ſon for, or ar leaſt- no reaſon againſt ; for otherwile it is 
an eaſie matter to expound away all the Laws of God. 

To be ſure all men muſt grant, that ſuch Reaſons as de- 
ſtroy the Law, or put an abſurd or impoſſible ſence on 
it, are againſt the Law, 'and therefore muſt be rejeQed, 
how plauſible ſoever they appear: As for inſtance, Some 
there are, who to excuſe the Church of Rome ſrom Ido- 
latry in Worſhipping Saints, and Angels, and the Virgin 
Mary, poſitively affirm, that no man can be guilty of [- 
dolatry, who worſhips one Supreme God; as a late Au- 
thor expreſly teaches : As for the Invocation of Saints, un- Reaſons for i 
lefs they Worſhip them as the Supreme God, the Charge of *0""s fv 
Idolatry is an idle word; and the Adoration it ſelf, which * F 
is given to them as-Saints, is a dired Proteſtation againit 
Idelatry,” becauſe it. ſuppoſes a Superiour Deity ; and that 
ſuppoſition cuts off the very being of Tdolatry. .. Now, not 
to examine what force there is 1n this Reaſon, our preſent 
enquiry is onely', How thus agrees with the firſt Com- 
mandment, 7 hou ſhalt have wone other Gods before me & be- 
fore ,my Face, as.It is 1n the Zebrew: Which ſuppoſes an 
acknqwledgment of the Supreme God, togeths r with 0- 
ther Gods; for otherwiſe, though they Worſhip other 
Gods; they do not-do it before the Face of God, while 
they ſee him, as it were, preſent belore them : to wor- 
ſhip other Gods in the, preſence of the Supreme God, or 
before his Face, as that Phraſe ſignifies, is to worſhip 
them together with him ; and therefore this is well ex- 
preſſed by.the Septuagint, by 7alw 34, beſides me; which 
ſuppoſes that they Worſhipped him roo. And our Savi- 
our. expounds this Law by, 7hou ſpalt wor ſhip the Jord wag... 
thy God, and him onely . ſhalt thou Ferve. .So that {his 
Reaſon, That there can be no Idolatry, where theLord 
E 2 | Feho- 
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Jehovah is Worſhipped as the Supreme God, contradiQs 
the very letter of this Law. 

How then does this Author get rid of the firſt Com. 
mandment 2 Truly by laying ut. all aſide : for he gives 
this as the whole Sence of the firſt Commandment, That 
God enjoyus the Worſhip of himſelf, who, by his Almighty 
Power, had delruered them from their #gy ptian rats ac 
Bur is this all that theſe words, Thou ſhalt have no other 
Gods before me, ſignifies? The Worſhip of God indeed 
is ſuppoſed in them ; but the expreſs words of the Law, 
arenot for the Worſhip of the Lord Jehovah, bur againſt 
the Worſhip of any other Gods, before him, or beſides 
him: But according to our new Expoſitor, this is no 
part of the Law, though according to the expreſs words, 
it i5 the principal, if not the whole meaning of it. - 

If this Argument be'good, viz. That Tdolatry is no- 


thing elſe, but the Worthjp. of other Beings beſides the 


Lord Fehovah, as Supreme Gods, then other Gods, in this 
Commandment, muſt fignifie other Supreme Gods; and 
then the Commandment runs thys : Thou ſhalt have no 
other ſupreme Gods before me. ' ' Now this isa very abſurd 
ſence, becauſe it ſuppoſes, that men may Believe and Wor- 
ſhip more Supreme Gods than one; for if there can be but 
one Supreme God, and by Gods inthe Commandment,be 
meant Supreme Gods, then it is abſurd to forbid any man 
to have other SupremeGods,becauſe no man canacknony- 
ledge two Supremes: It ſhould have been, Thou ſhalt not 
have any other God beſides me, not Gods: For thd it had 
been poſſible for ther to have acknowledged ſome other 
God to be Supreme, and reje&ted the Lord Jehovah from 
being'Supreme, yet they could not haye other Supreme 
Gods. But it is evident, that God here forbids the Wor- 


ſhipoof a Plurality of Gods, of other Gods; and therefore 


they could not all be Supreme Gods. 
But 
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But ſuppoſe it had been axy other God in the ſingle 
number, yet to underſtand this of a Supreme God, is 
very abſurd ; becauſe there is no ether ſupreme God, 
but the Lord Jehovah, and thoſe who worſhip but one 
Supreme God, worſhip him, and none elſe. For a ſu- 
preme God is not to be pointed at, is not to, be diſtin- 
guifhed by his Perfon or Features, as one man is diſtin- 
uiſhed from another : indeed a Prince may properly 
by to his Subje&s, You ſhall own none but me'for your 
King, becaufe they know his Perfon, and can diſtinguiſh 
him from all other men. But the Fews never faw. God, 
nor any. likeneſs or ſimilitude of him ; they, were. not 
acquainted with his Perſon, 'nor could they diſtinguiſh 
him from other' Gods, by any perſonal Characters ; 
they knew him onely by his Notion and Character of 
the Supreme Being, who made the World and all things 
in it, and brought them'by a mighty Hand: out of the 


and 'of: Zgypt.. Now does, it. not ſound very ſtrange, 


that: the' Supreme God, 'who. is known onely by this 
CharaQer, «hi he is Supreme, the Grest Creator and So- 
veraign Lord of "the World, ſhould make a Law, that 
we ſhoulg worſhip no ;other Supreme God but himſelf; 
whet: it 1s abſolutely impoſlible, that he who worſhips 
4 Supreine and Soveraign God, ſhould worſhip any o- 
ther God but himſelf, -becauſe he atone is the Supreme 


God ; 'and. therefore- thoſe who worſhip the Snpreme 


God, under this Notion as Supreme, worſhip him; and 
no'other Being. © So that if we will make ſence of it, 
the meaning of the firſt Commaridment is plainly this: 
Thou ſhalt not give Divine Honours to any other Be- 
ings, asto inferiour Gods, as the Idolatrous Praftice of 
the World now js,” which worſhips a great many things 
for Gods; but thou ſhalt worſhip onely one Supreme 
and Soveraign Being, the Maker and Soveraign Lord o 
| ths 
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the World, which is. I my (elf, the Lord Fehovah, who 
brought thee 'out of the.Land' of Agypr , out of the 
Houte of Bondage, ' When the Supream God com- 
mands us to worſhip himſelf, the meaning muſt be, that 
we pay our Worſhip and Adorations to a Supream Be- 
ing, conſidered as Supream ; and he who worſhips ſuch 
a Supream Being, worſhips the true God, whom we can 
diſtinguiſh from falſe Gods only. by this Character, that 
he is Supream : Ang when; this Supream Being torbids 
us to worſhip any other Gods, it muſt ſignifie, that we 
muſt worſhip nothing which is not-Supream, not that 
we" muſt not believe that which is not Supream to be 
rhe Su} pream God ; which would be ridiculous Nonſence, 
to command thein not to own. that Being for the Su- 
pream God, which they: Know. riot to be Supream. | 
But it may. be ſaid,” that the Heathens did. worſhip 
ſome Beings, who were not. the Supream God, .as' Su- 
pream, as this Author tells” us,: hey did the h_ ; though 
no body told him ſo, chat I know, of; fo acrobius, 
whom he cites in this Cauſe,. does. not ſay, that they, 
worſhipped the Sun. as Supream, God, 5, GP, he-ſays 
that moſt of the. Gods they, wor ſhipped did ge the 
Sun : But ſuppoſe the'Sun were fone RG My their 
Worſhip, and look'd'en as the greateſt prin- 
cipal God, this does not. prove that they pes it as 
the Supream God : for theſe are_two yer po 
things to be worſhipped as the chief God, which ſuch a 
People have, and to be worſhipped ynder the. Notion, af 
Abſolutely Supreame. Some. Pagan. Idplaters: might 
worſhip a Creature as their .chicf and greateſt Deity, 
and might call it their great, their greate God, wants 
it is the greateſt God they haye ; their King and Prince | 
of C ds, as Mr. Seldey tells us, "they PAT rk Sun, 2s 
being the chicf Planer who direfied and governep he 
nfluen- 
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Influences of the reſt; not as the Maker of the World, 
4s this- Author aſſerts : But ' rhoſe who (dire& their 


Worſhip to a Supream and 'Soveraign Being, conſidered 
as abſolutely Supream, infinite jn all PerteAions', the 
Maker and Governour of the whole World, can -under 
this Notion worſhip no other but the Lord Fehovah, be- 
cauſe there is no other Supream God-but he. Which 
ſhews, that the firſt Commandment is ſo far from for- 
bidding the Worſhip of other Supream Gods, beſides the 
Lord Jehovah, that to make ſenſe of it, theſe other Gods 
muſt be expounded not of Supream, but inferiour Dei- 


tres; and it is ſo far from being the Notion of Idolatry, 
to worſhip other Supream Beings, beſides the Lord Fe-- 
hovah, that it is Nonſence to ſuppoſe it. The true No-. 
tion of Idolatry in the firſt Commandment, is to wor-- 


ſhip ſome Inferiour Beings, together with the: Supream 
God : It 18a groſler ſort-of Idolatry, when'men wholly 


neglet'the Worſhip of the Sapream God, and worſhip 
ſome Creature for their greateſt and chiefeſt God; and. 
it- is worſe ſtill, when men worſhip bad Spirits, than 


when they worſhip good Spirits, together with the Su- 


pream God :. but it is evident, this Law*condemns the: 
Worſhip of any Inferiour Beings, though: we do alſo 


worſhip the Supream God: 


I ſhall give but one Inſtance more of this nature, and 
that is, the ſecond Commandment , which in ſuch ex-- 


preſs words forbids the Worſhip of a!l Images, of what 


kind or nature ſoever. Now whatever Reaſons men 
may imagine there are for the Worſhip of Images, they 
can be of no force againſt an expreſs Law : And if theſe 
' words be not expreſs, Thou ſhalt not make to thy ſelf any 


graven image, &c. [deſpair of ever ſeeing-an expreſs 


Law. For had God intefided by this Law to forbid the - 


Worſhip of any Images, under what notion or reſpects 
| ſoever, 


oo 
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ſoever,; I would. deſire to know what more ſignificant 
and comprehenſive words could. have been uſed to-have. 
declared his mind, unleſs he had expreſly.rejeted thoſe 
falſe Interpretations, which the Patrons of Image-Wor- 
ſhip have ſince invented, but were never thought on at 
that tame! | PETIT 

The fame Author, whom I have ſo often mentioned, 
having expounded the firſt Commandment only to a 
poſitive ſence, not to forbid the Worſhip of other Gods, 
but only to command the Worſhip of the Lord Fehovah, 
expreſly contrary to the very letter and plain ſence of the 
Law ; agreeably tothis,he makes the ſecond Command- 
ment, only ro forbid the Worſhip of Idols or falſe Gods, 
and not that neither, unleſs they take them for the Su- 
pream Deity. His words are theſe: _. 

In the. next place, he forbids. them the Worlbip of all 
Idols, i.e, as himſelf deſcribes them,” the likeneſs or ſtnili« 
tude of any thing that is in Heaven above, or mthe Earth 
beneath, or in the' Water under the Earth. 4 plain and 
indeed a logical definition this, that Idelatry u giving the 
Worſhip of the Supream God to any created, corporeal, or - 
viſible Deity, or any thing that can be repreſented by an 
Image, which nothing but corporeal Beingy can, and to ſup- 
poſe ſuch a Being the Supream Deity,, u the only true and_ 

roper [dolatry. Now let any man judge; whether this 
be not ſuch a gloſs as utterly deſtroys the Text.  - 

. As for his Worſhip of 7dols; there is no-fuch word in 
the Law, but-Images, Likeneſfes, Similitudes ; but yer: 
I will not diſpute about this, : for an Ida does not only. 
fignifie a falſe God, bat the Images either of falſe Gods, - 
or falſe. and corporeal Images of the true-God. - For' he 
Idols of. the Heathens, as the Plalmiſh tells;us, . are ſilver, - 
and gold, the. work of mens hands; which can relate to 
nothing but Images ang. Piftures : for corporeal Denees, | 
| , ; Which 
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which were made by God, are not the work of mens hands. 
Now 1dolrry,: he ſays, 5 giving the Worſhip of the 
Supreme God to any created, corporeal, or vifible Deity, 
or any thing which can be repreſented by an Image, which 
nothing but corporeal Beings can. Now how plain and te- 
gical (oever this definition of Idolatry be, there is not a 
word of it in the Text. - That forbids. not the Worſhip 
of any created, corporeal, or viſible Deity, ( which is 
forbid in the firſt Commandment) but only the Wor- 
Thip of Images, the. likeneſs of any thing in Heaven, or 
Earth, or in the Water under the Earth. Now an Image- 
_ differs from rhe thing whoſe Image it is.. And it is a 
very ſtrange Expoſition of the ſecond -Commandimenr, 
which forbids nothing elſe but the Worſhip of Images, 
to take no notice of the Worſhip of Images as forbid in 
it. According to this gloſs upon the Law, a,man may 
worſhip ten thouſand Images and Pictures, ſo he do nor 
worſhip any viſible and;corporeal Deity, and not break 
' this Commandment ; which 1 think is not to give the 
ſence of the Law, but to expound it away. E 

* But how does the Worſhip of corporeal and viſible 
-Deiries, and nothing elſe, . appear to be forbid by this 
Law, which mentions nothing at all but the likeneſs of 
things in'Heaven, and Earth, and Water 2 Why, our 
learned Author imagines that no Images can be made, 
but onely for corporeal and viſible Deities, becauſe no- 
thing but corporeal Beings-can be repreſented by an T- 
mage: which Conceit is worth its weight in Gold ; tor 
it evidently proves, that there are. no Piftures of God 
the Father, nor of the Trinity, in the Church of Rome, 
becauſe they are not corporeal Neiries; and therefore can- 
not be repreſented by. an Image : ſo miſerably have all 
Travellers been miſtaken, who tell us of a great many 
ſuch PiQtures, and not very decent ones neither, There 
2 = 
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can indeed be no Picture or Image to repreſent the like- 
neſs and ſimilitude of an incorporeal God, but yet the 
viſable parts of Heaven and Earth, and the viſible Crea- 
tures in them, may be repreſented by Itnages, and the 
Images of ſuch viſible things may be made the ſymbo. 

fole and incorporeal Deities ; 
and ſach inviſible and incorporeal Deities may be wor- 
ſhipped in the likeneſs and fimilitude of corporeal things ; 
and then I am ſure to forbid the Worſhip of Images may 
ſignifie ſomething, more than meerly to forbid the Wor- 
hip of ſome viſible and corporeal Deities ; for it may 
ſignifie the Worſhip of inviſible and incorporeal Deitics, 
by viſible Images. But I perceive he imagined, that 
when God forbad them to make and worſhip the-like- 
neſs of any thing in Heaven, in Earth, or in the Waters 
under the Earth, he enly forbad the Worſhip of thoſe 
Beings, whoſe likeneſs or Images they made ; wheteas 
all men know, that thoſe very lIdolaters who worſhip- 


' ped theſe glorious parts of the Creation ; did not repre- 


ſent them in their proper likeneſſes and figures ; and that 
thoſe who worſhipped inviſible and incorporeal Beings, 
did it by material and inviſible figures, which plainly 
proves, that when God forbad the Worſhip of Images, 
he had not reſpe& meerly to viſible and corporeal Dei- 


' ties, but forbad Image-worſhip; whether they were the 


Images of viſible and corporeal, or of inviſible and incor- 
poreal Deities. CE 

Our Author durſt not ſay (as the Roman Advocates 
do) that God in the ſecond Commandment only” for- 
bids the Worſhip of Images as Gods; which is ſuch glo- 
rious Nonſence, that he could not digeſt it : and there- 
fore he ſuppoſes, that God does not torbid the Worſhip 
of Images at all, but only of ſuch Corporeal Deities as 
may be repreſented by Images ; which is a more gentile 
way 
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way of diſcarding. the ſecond Commandment, .than. toi 


leave ir out of their Books of Devotions. : But if he wifl 


ſtand to. this, he. condemns the: Popiſh Worſhip of dead 
Men-and :Women, tor they are corporeal Deities; nay, 


of Chriſt himſelf, conſidered as a man, who might be 
repreſented by an Image or Pifture. ! And thus I doubr 
he has done the Church of Rowe no kindneſs at all: for 
this. is.a Demonſtration againſt the Worſhip of Saints, 


and the Virgin 'Mary;:becaaſe they are created, corporeal, 


and viſible Beings, who may be repreſented by Images; 
and he -has thought of an Argument againſt Images, 
which- newher the. Serifture;. nor. the "Church of Rowe, 


know any thing of : The Church of Rome thinks it a : 


good! Argument tor the Images'of Chriſt, and:the Saints, 


and the Virgin Mary, that they are repreſentable by I- - 
mages and Pictures ; and therefore there can be no hure 


in-luch Images: And the, Scripture.. perpetually urges 
that Argument againſt Images that the Deity cannor be 


repreſented by an Image ;-! but neitheir of. tlieſe: Argy-: 


ments are good, if; our Author's Notion be good : For 
then to worſhip ſuch corporeal Beings,” as may be re- 


preſented by Images, is to .worſhip-. corporeal Gods, 


which. is. [dolatry. / And there'js na.danger in the Ima- 


ges of an incorporeal Deity, wlitch cannot repreſent the 


God for which they are made ; tor whatever the Image 


be, this is not to worſhip a corporeal 'God, ſince we 


know him to be incorporeal, and therefore it is not Ido- 
latry. +1247 1] | 
But he has one Salvo ſill to excuſe thoſe from 1- 
dolatry\, who worthip even corporeal' Gods, ( for he 


ſpeaks not a word'of worſhipping the Images of any - 


Gods). that they are.not _Idolaters, unleſs they worſhip 
ſuch corporeal Gods; ſuppoſing: them: to be: the ' Supream 
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the Wor ſhip of the Supream God to any created, corporeal, 
or viſible Deity ; viz. to think ſuch .a God to be the Su- 
pream God; is to worſhip.it as Supream. And thus thoſe- 
who worſhipped the Sun, :not thinking him to be'the 
Supream God, but the chief Miniſter of Providence un- 


der. the Supream God, with reference to this Lower 


World, as moſt of the Sun-Idolaters ſeemed to do, were 
not:.Idolaters. . Nay , very few. of: the Philoſophers, 
though they worſhipped'their Country Gods, were I- © 
dolarers,. becauſe they neither did not believe them to be 
any Gods, or- at leaſt not to be the Supream; as it is 
certain Socrates, and Plate; and: Tully, and many others, 
dicmor, 1 wn io G1 I oOHE -: 10 E! EB 1.7) 
'But it. is phin, that toworſhip the Sapream God, is-+ 
not meerly to ſuppoſe him to be:Supream'; for St. Pax! 
tells us, : that there 'were-ſome, 'who knew: God, but 
did, nor. \worſhip him 9s: :God:! and- thergfore there 
is: a external 'and-viſfible Wogſhip, which is due: to the 
Sapream God; as: well as tho beligf, that he's Supream.” 
And if this: Worſhip whick: i&:dve to» the Supream Got, 
be given'to any Being: which we- ourſelves do not be- 
lieve to be Supream, weave {dolaters ;; and then though - 
we do not believe the Gedswe worſhip to'be Supream, 
any kind' or degree'of Religious: Worſhip*i('or which is- 
uſed as an A of Religion, not as common- and civil: 


7 


oe 


 Reſpedts) is Idolatry. This Commandment brings it as 


low.as meerly: bowing/to an-Image, and then I doubt no. 
other A& of Religious Worſhip can eſcape the Charge- 
of Idolatry.-::* * 4» * TIEN 

- But though it is-not my buſineſs to perſne this Au- 
thor, I cannotpalſs-over the very next Paragraph, where 
he obſerves, Though there may ſeem to'be two' ſorts' of it ; 
(this Idolatry inworſhipping Corporeal Beings) Firſt, ez- 
ther toworſhip a material and created Betng, as the Supream: 

IL ET . Detty :- 
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Deity : Or ſecondly, to aſcribe any corporeal form or ſhape 
tothe Divine Nature,yet in reſult,both are but one ; for to 
aſcribe unto the Supreme God any corporeal form , is the ſame 
thing as to worſhip a created Being , for ſo is every corporeal 
Subſtance. Which is a very wondertul Paragraph : for 
thus ſome of the Ancient Chriſtians, who believed God to 
be Corporeal, (as Tertullian himſelf did) bur yet did not 
believe that he was created, but that he created all things, 


were as very Idolaters, as thoſe who worſhipped the Sun 


or Earth : And I would gladly know, who thoſe men are, 
who aſcribe unto the Supreme God, a Corporeal form, 
and yet think, that he was created. IT am apt to think 
they differ a little in their Philoſophy: from our Author, 
and did believe that a Corporeal Supreme Deity might 
be uncreated; and then, I {uppoſe, there may be ſome 


difference alſo between their. worſhipping a Corporeat 
Created, and: a Corporeal Uncreated God , ar leaſt it 


mens Belief and Opinions of things makes a difference, 
as this Author muſt allow ; for, it I underſtand him, to 


worſhip a Corporeal Being,without believing it to be Sy-. 
preme, does not make them Idolaters, but- if they be-. 
lieve it Supreme, it does-; and by the ſame reaſon, tho: 


to worſhip a Supreme Corporeal Created Deity ( if that 
be not a' contradiQion ) be Idolatry, yet to worſhip a 
Corporeal, which they believeto be an Uncreated Deity, 
is no Idolatry : For though I believe, with our Author, 
that all Corporeal Beings are created,yet, ſuppoſe, thoſe 
who believed God to be Corporea], did not believe, that 
every thing; that is Corporeal, was created. 


So that the firſt and ſecond Commandments are very. 
plain and expreſs Laws, the one forbidding the Religious. 


Worſhip of all inferiour Beings,Corporeal, or Incorporeal, 
with or without the Supream God, or forbidding the 


Worſhip of all other Beings but the Supreme God; the: 


other: 


EZ4] 
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other forbidding the.External and Viſible. Worſhip of a- 
ny material Images and Piftures: And though Iam. cer+ 
tain, there can be no good Arguments to/juſtife. ſuc 
Pra&tices as are forbid by theſe Laws, yet no Chriſtian 
need trouble himſelf to anſwer them, tor be they what 
they will, it is a ſufficient anſwer to them, to ſay, They 
are again{t an expreſs Law. - - | 

2. Another Rule is, in matters of Faith, or in ſuch 
things as can be known onely by Revelation, Nor to 
build our Faith upon any Reaſon, without the Authori- 
ty of Scripture. That this may be the better under- 
{tood, I ſhall briefly ſhew what theſe things are, which 
can be known onely by Revelation, and therefore which 
every Proteſtant ſhould demand a plain Scripture-proof 
for, before he believes them, whatever Reafons are pres - 
tended for them: As, . ”- 

1. Whatever depends folely upon the Will and Aps 


- pointment of God, which God might do, or might not 


do, as he pleaſed.- In fuch cafes our onely inquiry is, 
What God has done? And this can be known onely by 
Revelation; for Reaſon cannot diſcover it, becauſe it de- 
pends not upon any neceſſary Reaſon, but on the - free 
and arbitrary appointment of God: as St. Pas tells us, 
That as »o man knows the things of a man, but the ſpirit of 
man, that is in him; ſo noman knoweth the things of God, 
But the ſpirit of God : That is, as no man can tell the ſe- 
cret thoughts and purpoſes of a man, nor how he will 
determine himſelf in matters of his own free Choice anc 
EleCtion : fo what depends purely upon the Will of God, 
is known onely to the Spirit of God, and therefore can 
be made known to us only by Revelation. - 2 

Many ſuch things there are in diſpate between us and 
the Chyrch of Reme, whwch depend fo intirely.,upon the 
Will of God, that they-may be, or may not be, as God 
pleaſes. As tor inſlance: No 
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No man, nor company of men can be Infallible, un- 
leſs God beſtow Infallibility on them; for Infallibili- 
ty is not a natural Endowment, but a ſupernatural Gift ; 
and therefore no reaſon can prove, the Biſhop of Rome, 
or x General Council to be lntallible. God may make 
them Infallible if he pleaſes, and if he pleaſes, he may 
not do it: and therefore our only inquiry here is, What 

God has done? And this can be known only by Revela- 

tion, 

Thus that the Church of Rome only, and thoſe Chur- 
ches that are in Communion with her, ſhould be the Ca- 
tholick Church, and the Biſhop of Rome the Oecumeni- 
cal Paſtor, and the Center of Catholick Unity muſt de- 
pend wholly upon Inſtitution, for nothing but the Will 
and Appointment of God, can give this Preheminence 
and Prerogative to the Church and Biſhop of Rome, a- 
bove all other Churches and Biſhops. No reaſon then 
can prove this without . plain and expreſs Scripture to 
prove ſuch an Inſtitution. 

Were there nothing in Scripture or Reaſon to prove, 
that the Sacrament of the Lord's Supper is not a propiti- 
atory Sacrifice for the Living and the Dead, yet no Rea- 
ſon can prove, that it is : For the vertue and acceptati- 
on of a Sacrifice, intirely depends upon the will and ap- 
pointment of God, at leaſt ſo far, that no Sacrifice can be 
' Propitiatory without it : And therefore there can be no 
other proof, that the Maſs isa propitiatory Sacrifice, but 
the declaration of God's Will and-Inſtitution, that it ſhall 
be lo. | 

2. Thoſe things alſo can be proved only by Scripture, 
which are done in the other World, which is an unknown 
and inviſible State to us, any farther than. the Scripture 
has revealedit : and men may more reaſonably expeCt to 
find out, by the power of Reaſon, what is done every 
day 


FO 
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day 1n China, or the moſt remote and unknown parts 
the Earth, than what is done in the other World. And 
then. there are a great _ things wherein you 
muſt rej all pretences to Reaſon, any farther than it is 
ſupported by plain and evident Scripture. As to give 
ſome inſtances of this alſo : | 

'1. No Reaſon can prove, that there is ſuch a place as 
Purgatory, for that is an inviſible place in the other 
World; if there be any ſuch place, no man living ever 
ſawit; and then how can any man know, that there is 
ſuch a place, unleſs it be revealed > Toattempt to prove 
that there 1s ſuch a place as Purgatory, meerly by Rea- 
ſon, is juſtasif a man, who had ſome general notion of 
an Inquiſition, but never had any credible information, 
that there aftually wasany ſuch place, ſhould undertake 
to prove, by Reafon, that there is and muſt be fuch a 


Place as the Inquifition ; though he would happen to 


gueſs right, yet itis certain his Reaſons ſignified. nothing ; 
tor ſome Countries have the Inquiſition, and ſome have 
not ; and therefore thereamight have been no Inquiſition 
any where, how ſtrong ſoever the Reaſons for it might 
be thought to be. We may as well deſcribe, by the 
power of Reaſon, the World in the Moon, and what kind 
of Inhabitants there are there, by what Laws they live, 
whattheir Buſineſs, what their Pleaſures, and what their 
Puniſhments are, as pretend to prove, that there is a Pur- 
uw in the next World, for they are both equally un- 
known to'us ; and if Reafon cannot prove that there is 
ſuch a place as Purgatory, nothing: elſe which relates to 
Purgatory, can be proved by Reaſon. | 
2. Nor can we know what the ſtate of Saints in Hea- 
ven is, without a Revelation, for-no man has been there 
to ſee: the ſtate of the other World is ſucli things as nei- 
ther Eye hath ſeen, nor Ear heard, neither hath it entred 
into 
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into the Heart of man to conceive. And then I cannot 
underſtand how we ſhould know theſe things by Rea- 
ſon. = 
The Church of Rome teaches us to Pray to Saints, and 
. to flie to their Help and Aid :. And there are a great ma- 
ny things which a wiſe man would deſire to know, be- 
fore he can think it fit topray to them; which yet it is 
impoſſible to know, without a Revelation : as, Whether 
the Saints we dire& our Prayers to, be in Heaven 2 
Which is very fit to be known, and yet can certainly be 
known but of a very few of that vaſt number, that are - 
worſhipped in the Church of Rome; the Apoſtles of 
Chriſt, and the Virgin Mary, we have reaſon to believe 
are in Heaven, and we may hope well of others, but we 
cannot know it: No man can ſee who is there, and 
bare hope, how ſtrong ſoever, is not a ſufficient founda- 
tion for ſuch a Religious Invocation of unknown Saints, 
who, after all our perſwafions that they are in Heaven, 
may be in Hell, or at leaſt in Purgatory, where they 
want our Prayers, but are not ina condition to interceed 
for us. . | 
Thus it- is very neceſſary to know, what the power 
and authority of the Saints in Heaven is, before we pray 
to them; for it is to no purpoſe to pray to them, unleſs 
we know they can help us. The Council of Trent re- 
commends to us the Invocation of Saints, as of thoſe who 
reign with Chriſt in Heaven, and therefore have power 
and authority to preſent our Petitions, and procure thoſe 
Bleſſings we'pray for. And if I could find any ſuch 
thing in Scripture, it woald be a good reaſon to pray to 
them; but all the Arguments in the World cannot prove 
this without a Revelation : they may be in Heaven, and 
not be Mediators and Advocates. þ 
Thus, whatever their power and Aathority may be, it 
G IS 
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is to no purpoſe to pray to them, unleſs we are ſure, 
that they hear our Prayers; and this nothing but a Re. 
velation can aſſure us of; for no natural Reaſon can aſſure 
us, that meer Creatures, as the moſt glorious. Saints in 
Heaven are, can hear our ſoft, nay mental Prayers, at 
ſuch a vaſt diſtance, as there is between Heaven and 
Earth. 

Such matters as theſe, which Reaſon can give us no 
aſſurance of, if they be to be proved at all, mult be pro- 
ved by Scripture; and therefore as the pretence of pro= 
ving theſe things by Reaſon is vain, fo no Proteſtant 
ſhould be ſo vain, as to trouble himſelf to anſwer ſuch 
Reaſons. | 

| But you'll fay, The Papiſts do pretend to prove theſe 


things by Scripture. I anſwer, So far it is very well ; 


and I onely defire our Proteſtant to keep them to their 
Scripture-Proofs, and torejef all their Reaſons ; and then 
let them fee, what they can make of it, As for Scri- 
Pture-Proofs, they ſhall be confidered preſently. 

3. More particularly-you muſt renounce all ſuck Rea- 


ſons, as amount to no more than ſome May-bes and Poſ- 


ſibilities; for what only may be, may not be, and every 
thing that is poſſible, is not actually done. As for in- 
Nance: When you ask theſe men, How. you can be af- 
fured, that the Saints in Heaven can hear our Prayers? 
They offer to ſhew you by what ways this may be done: 
They may ſce all things 1n the Glaſs of the Trinity, and 
thereby know all things, that God knows. Which is 
but a may-be; and yet it is a more likely may-be, that 
there is no ſuch Glaſs as gives the Saints a comprehen- 
ſive view of all that is in God, Well, but God can re- 
veal all the Prayers to the Saints, which are made to 
them on Earth. Very right! we diſpute not God's 
Power todo this, but deſire to know, whether he does 
it 
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it or not; and his bare power to do it, does-not prove 
that : But the Saints in Heaven may be informed of 
what is done on Earth, by thoſe who go from hence thi- 
ther, or by thoſe Miniſtring Angels who frequently paſs: 
between Heaven and Earth : but this may not be too ; 
and if it were, it would not anſwer the purpoſes of 
Devotion : for in this way of intercourſe the News may 
come too late to the Saints, to whom we pray, for the 
Saints to do us any good: as, ſuppoſe a man pray to the 
Virgin Mary in the hour of Death, or in a great Storm at 
Sea, the man may be dead, and Ship wrackt before the 
Virgin knows of his Prayers, and may carry the firſt 
news of it into the other World himſelf. Such kind 
of May-bes and ConjeQures as theſe, are a very ſorry 
Foundatiort for an Infallible Church to build her Faith 


on. n 
+ You muſt rejcCt alfo all ſuch Reaſons in Divine 
id Spiritual things, as are drawn from Earthy Patterns. 
A conſidering man would a little wonder, how a Papiſt 
ſhould fo punRually determine what is done in the 0- 
ther World, without ſpeaking with -any one who has 
ſeeft it, and without having any Revelation about it, as 
I have already obſerved 3 but whoever confiders many 
of their Arguments, will ſoon find that they make this 
Workd the Pattern of the next, and reafon from Senſib/e 
to Spiritual things. oh ry 
- - "This the true Foundation of Sarmt-Worſhip is, that 
men -judge-of the Court of Heaven by the: Courts of 
eatthly Prifices: The moſt effeQual way to'obtain any 
- Requeſt of our Prince, is to addreſs our felves to fore 
powerful Favourite ; and they take it for granted, that. 
all Saints and Arigels ir Heaven are fach Favourites, and 
cah obtarm-whatever they ask ; and therefore they prity 
. very devoutly te them, =- beg their A 
"2 by wit 
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with God and their Saviour. Eſpecially in earthly 
Courts the Queen Mother is ſuppoled to have a power- 
ful influence upon the young Prince her Son ; and rhere- 
fore they do not doubt but the Virgin Mary, the Mo- 
ther of Chriſt, can do what ſhe pleaſes with her Son; 
And ſince ut is generally obſerved, that Women are more 
ſoft, and tender, and compaſllionate, than men, they 
hope to gain that by her Interceſſion, which He, who 
died for them, would not grant without it ; and there- 
fore they beg her to ſhew her ſelt to be a Mother, that 
is, to take the Authority of a Mother upon her, and 
command her Son. Thus Princes and Great Men love 
to have their PiQtures ſet up in publick places, and to 
have all civil ReſpeCts paid to them, which redounds to 
the honour of thoſe whole Piftures they are z and there- 
fore they imagine that this is as acceptable to Chriſt 
and the Saints, as it is to Men; as if the other World 


were nothing elſe but a new Scene of Senſe and Paſli- 


on. 
_ Mankind is very apt to ſuch kind of Reaſonings as 
theſe; and indeed they can have no other, when they 
will undertake to gueſs at unſeen and unknown things : 
Butif there be any difference between the Court of Hea- 
ven and Earth, it pure Spirits, who are ſeparated from 
Fleſh and Senſe, - have other. Paſſions and Reſentments 
than Men have, that is, if we muſt not judge of ſpiritual 
things by Senſe, of the Government of. God by the Paſ- 
fions of men, then ſuch Reaſonings as theſe may betray 
us to abſurd and fooliſh Superſtitions, but are a very ill 
Foundation for any new and uncommanded As of 
Worſhip. | | 
5. Never admit any Arguments meerly from the 
uſefulneſs, conveniency, or. ſuppoſed neceſſity of any 
thing, to prove that it is As for inſtance : A Supream 
a Occume- 
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Oecumenical Biſhop, and an Infallible Judge of Contro- 
verſies, are thought abſolutely necefſary to the Unity of 
the Church, and Certainty'of Faith, and confounding of 
Schiſms and Hereſies. If there be not a Supreme Pa- 
ſtor, there can be no Unity ; if there be not an Infallible 
Judge, there can be no certainty in Religion ; every 
man mult be left to his, own private Judgment, and 
then there will be as many different Religions, as there 
are Faces. Now if I thought all this were true, (as I 
believe not a word of it is) I ſhonld onely conclude, 
that it is great pity that there is not an, Univerſal Paſtor 
and Infallible Judge inſtituted by Chriſt ; but if you 
would have. me conclude from theſe Premiſes, Ergo, 
there is an Univerſal Biſhop and Head of the Church, 
and 'an Infallible Judge of Controverſies, I muſt beg, 
your. pardon .for that ; for ſuch Arguments as theſe do 
not prove, that there is ſuch a Judge, but only that there 
ought tobe one, and therefore I muſt conclude no more 
from them. Tndeed this is a very fallacious way of 
Reaſoning, becauſe what we may call uſeful, conveni- 
ent, neceſſary, may not be ſo in it ſelf ; and we have 
reaſon to believe it: is not ſo, if God have not appoint- 
ed what; we think fo uſeful, convenient, or neceſſary : 
which is a truer and more modeſt way of Reaſoning, 
than to conclude that God has appointed. fuch a Judge, 
when no fuch thing appears, onely becauſe we think it 
ſo uſeful and —_— that he ought to do it. Thele 
Dire&tions are ſufficient to Preſerve all conſidering Proe 
teſtants from being impoſed on by the fallacious Reaſon- 
ings of Papiſts. | 


' SECT. 
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SECT... 
Concerning Scriptare-Proofs. 


2. F Etus now conſider their Scripture-Proofs, though 
EZ it is not choice, but neceſſity, which puts them 
upon this Tryal: When they: have good Catholicks to 
deal with, a little Scripture will ſerve the turn, but He- 
reticks will be fatisfied with nothing elſe ; and therefore 
in diſputing with them, they are forced to make ſome 
little ſhew and appearance of proving their DoQrines 
by Scripture; but they come very unwillingly to it, and 
make as much of a little, as may be. The truth is, there 
is Evidence enough, that they have no ow confidence 
inthe Scriptare rhemſelves, and therefore do not deal 
honeſtly and fairty with peor Hereticks, when they make 
their boaſts of Scripture. - | | 2 a 
Fot did they believe that their Do&rines which they 


endeavour to prove from Scripture, were plainly and e- 
- videhtly contained in them, why ſhould they deny the 


People the liberty of reatling the Seriptures 2? If the Seri- 
ptures be for them, why ſhould they be againſtthe Sctt- 
ptures? "The common Pretence is, that thoſe who are 
unlearned, put very wild fences upon Scripture, #nd'ex- 
pound it by their own fancies ; which tn many caſes in- 
deed is too true : but why ſhould the Chutch'sf Rows 
be:more afraid of this,” than other Proteſtarit Churches? 
If they think the Scripture is as much for them, as we 
think it is for us, why dare not they venture this #s well 
as we? Weare not afraid men ſhould read the Scripture, 
though we ſee what wild Interpretations ſome put on 
them, becauſe we are certain we can prove our Faith by 
Scripture, and are able to ſatisfic all honeft men, __ 
Wi 
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will impartially ſtudy the-Seriptures, that we give the 
true ſence af them; and if rhey believed, they could do 


fo too, why do they avoid this tryal,, when ever they 


can ? Far though they admit People to diſpute from the 
Scripture-in- Exgland, where they cannot help it, yet 
they will not allow-them fo much as to ſee the Scriptures 
in taly or Spain, where'they have power to hinder it : 
Nay they themſelves do in effe&t confeſs, that the pecu- 
liar Dattrines and Praftices of their Religion, wherein 
they difler fromall other Chriſtian Churches, cannot be 
proved by Scripture. Aad therefore to help them our, 


where the Scripture fails, they fly tounwritten Tradi-. 
tions, which they make of equal authority with the Seri-; 


ptures themſelves ; which they would never do, were 
they not convinced, that the Scriptures are not fo plain 
on their ſide, as to ſatisfie any man, who has not already 
given himſelf yp to the Church of Rowe with an impli- 
cite Faith. ; | 

And therefore, before you enter into any debate about 
the ſence of any particular Texts of Scripture, and their 
way of proving their particular Doctrines from Scripture, 
ask them two Queſtions, without a plain Anſwer to 


which, it is to no purpoſe to diſpute with them. out of 


Scripture. 
Ask 1. Whether they will allow the Holy Scriptures 


to be a complete and perfe&t Rule of Faith ; that no- 


Chriſtian ought to receive any Dottrine for an Article of 


Faith, which cannot be proved from Scripture >- This to 


be ſure they muſt not allow, unleſs they will reje& the 
Council of 7rext, which gives a3 venerable an Authori-. 
ty to Tradition, as to Scripture it ſelf : Sincethen they, 
have two Rules, Scripture and Tradition ; when they. 


pretend to diſpute from $cripture, it is reaſonable to. 


know of them, whether they will ſtand to Scripture, and 
reject. 
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reject ſuch a Dofrine if it cannot be Po) out 
of Scripture: Forif they will not ſtand to this; they give 
up their. Cauſe, and there is no need to diſpute with 
them: For why ſhould I diſpute with ariy man from Scri- 
pture, who will not ſtand to the determination of Scri- 
pture? We Proteſtants indeed do own the Authority 
of Scripture; and what we ſee plainly proved: out of 
Scripture, we muſt abide by : which is reaſon 'enough 
for us to examine the Scripture-proofs which are produ- 
ced by our Adverfaries. But it is ſufficient to make 
them bluſh, if they had any modeſty, to pretend to prove 
their Dodtrines from Scripture, when they themſelves 
do not believe them meerly upon the Authority of Scri- 
pture, and dare not put their Cauſe upon that iſſue ; 
which gives a juſt ſuſpicion, that'they are conſcious to 
themſelves, that their Scripture-proofs are not good, and 
ſhould make Proteſtants very careful, haw they are im- 
poſed on by them. To diſpute upon ſuch Principles as 
are not owned on both ſides, can eſtabliſh nothing, th8 
it may blunder and confound an Adverfary ; it is onely 
a tryal of Wit, where the ſubtileſt Diſputant will have 
the Victory; and it is not worth the while for any man 
to diſpute upon theſe terms. | : 
This is not to reje the Authority of Scriptures, be- 
cauſe the Papiſts reject it, which no Proteſtant can or will - 
do, but it is an effeQual way for men, who are not skil- 
led in Diſputations, to deliver themſelves from the 
troublefome Importunities of Popiſh Prieſts, when learn- 
ed men, who can detett their Fallacies, are out of the way. 
Let them but ask them, Whether all the-peculiar Do- 
Arines of the Church of Rowe can be proved by plain 
Scripture-evidence? If they fay, they can ; then they 
muſt reje& the neceſiity of unwritten Traditions, and 
acknowledge the Scripture to be a complete and perfe&: 
| mM Rule 
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Rule of Faith. A point, which I believe, no underſtand.- 
ing Prieſt will yield. If they fay, they cannot ; ask 
them, With what confidence they pretend to prove that 
from Scripture, which they confeſs is not in it 2 Why 
they go about to impoſe upon you, and to perſwade you 
to believe that upon the Authority of Scripture, which 
they themſelves confeſs, is nor, at leaſt not plainly, con- 
age in-Scripture. 


. Ask ſuch Diſputants, whoalledge the Authority of 


Seriprits to prove their Popiſh Dottrines, How they 
themſelves know what the ſence of Scripture is, and how 
You ſhall know it ? For it is a ridiculous undertaking 
to prove any thing by Scripture, unleſs there be a cer- 
tain way of finding out the ſence of Scripture. Now 
there can be but three ways of- doing this, either by an 
' infallible Interpreter, or by the unanimous Conſent -ot 
Primitive Fathers, or by ſuch Humane means as are uſed 
to find out the ſence of other Books. 

[. If they ſay, we muſt learn the ſence of Scripture 
from an infallible Interpreter : Tell them, this is not to 
diſpute,-but to'beg the Cauſe. They are to prove from 
Scripture, the DoErines of the Church'of Rome ;. and to 
do this, they woiffd have us take the Church of Rome's 
Expoſition of Scripture. And then we had as good take 
her word for all, without diſpuring- - But yet, - 

' r.-They know, that we-reje& the-pretences of an in- 
fallible Interpreter ;/We own no ſych infallible Judge of 
the ſence of Scripture. - And therefore, atleaſt, if they 
will diſpute with us, and. prove their Dodtrines by Secri- 
-pture, they muſt fetch their Proofs from the Scriptures 
themſelves, and not appeal to-an infallible Tnterpreter, 
whom we difowh: Which is like appealing to a Judge in 
Civil matters, whom one of the contendihg Parties thinks 
incompetent, and to whoſe Judgment they will not 

H ſtand, 
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ſtand ; which is never likely to end any Controverſie : 
and yet they cannot quit an infallible Interpreter, with- 
out granting, that we may underſtand the Scriptures 
without ſuch an Iaterpreter ; which is to give up the 
Cauſe of Infallibility. OD 
2. One principal Diſpute between us and the Church 
of Rome, is about this infallible Interpreter ; and they 
know, that we will not own ſuch an Interpreter, unleſs 
- they can prove from Scripture, that there is ſuch an one, 
and who he is. The inquiry then is, How we ſhall 
learn from Scripture, that there is ſuch an infallible Inter- 
preter? that is, who ſhall Expound thoſe Scriptures to us, 
which muſt prove that there is an mfallible Interpreter ? 
if without an infallible [aterpreter we cannot find out the 
rrue ſence of Scripture, how ſhall we know the true 
ſence of Scripture, before we know this infallible Inter- 
preter 2 Foran Interpreter, how infallible ſoever he be, 
cannot interpret Scripture for us, before we know him:; 
and if we muſt know this infallible Interpreter by Scri- 
pture, we mult at leaſt underſtand theſe Scriptures, which 
direct us to this infallible Interpreter , without his af- 
ſiſtance. - So that of neceſſity Scriptures muſt be 
underſtood without an infallible Interpreter, aud there- 
fore he is not neceſlary for the Interpretation of all Scri- 
pture : And then I defire to know, why other Scriptures 
may not be underſtood the ſame way, by which we muſt ' 
find out the meaning of thoſe Texts which direc us to 
an infallible Interpreter > There are a hundred places of 
Scripture, which our Adverſaries muſt grant, are as plain 
and eafie to be underſtood, asthoſe: And we believe it 
as caſie a matter to find all the other 7ren?-Articles in 
Scripture, as the Supremacy and Infallibility of the 
Biſhop of Rowe. If ever there needed an infallible In- 
terpreter of-Fcrjpture, it is to prove. ſuch an infallible 
Inter- 
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Interpreter from Scripture; but upon this - occafion he 
cannot be had, and if we may make fhifr wichoat him 
here, we may as well ſpare him im aff other cafes. * 

' - 3- Suppote we were fatisfied from Scriprure, - that 
there is fuch an infallible Interpreter, yer ic were worth 
Enowing , where his infallible Interpretation is to be 
found ; for if there be fach an Taterpreter who never In- 
terprets, I know not how either they or we ſhall under- 
ſtand Scripture the better for him : Now, have either 
Popes or General Councils given us an authientick and 
infalfible Expoſition of Scripture? I know of none fuchr: 
all the Expofitions of Scripture in the Church of Rome, 
are writ by private Doftors, who were far enough from 
being infallible ; and the bufinefs of General Councils, 
was not to expound Scripture, but todefine Articles of 
Faith: and therefore we find the fenfe of very few Texts 
of Scripture Synodically defined by any General Coun- 
cif; F think, not above four or five by the Council of 
Trent. So that after all their talk of an infallible Inter- 
preter , when they undertake to! expound particular 
Texts, and co difpute witlk us about the ſenſe of them, 
they have no more Infalhbility in this, than we have ; 
for if they have an infallible Interpreter, they are never 
the better for him, for he has hot givert them an infal- 
kble Interpretation, and therefore-they are forced to dv 
as Proteſtants do, interpret Scripture according to their 
ownskill and underftanding, which, I ſuppoſe, they will 
notfay, is infallible. 1 
_ - /Buryor'llfay, though-the Church has not given usan 
infallible Interpretation of Scripture, yet ſhe has given 
us an infallible Expoſition. of the Faith, and that is an in- 
fallible Rule for expouading Scripture. I anſwer, there 
is 2 vaſt difference. between theſe two-: for our diſpute 
is not about rhe ſenſe of their” Church, but _ = 
E T- 2 nn | E 
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ſence of the Scripture ; we know what Dodrines their 
Church has defined, but we deſire to ſee them proved 
from Scripture: And is it not a very modeſt and plea- 
fant propoſal, when the Diſpute js, how their Faith agrees 
with Scripture, to make their Faith the Rule of expound- 
ing Scripture 2 . Though, I confeſs, that is the only way 
I know of, to make their Faith and the Scriptures agree ; 
but this brings. the: Scripture to their Faith, does not 
prove their Faith from Scripture. | . | 

IT. Asfor expounding Scripture by the unanimous con- 
ſent of Primitive Fathers: This is indeed the Rule which 
the Council of Trent gives, and which their Doors 
ſwear to obſerve; how well they keep this Oath, they 
ought to conſider. Now as to this, you may tell them; 
that you would readily pay a great deference to the una- 
nimous Conſent of Fathers, could ycu tell how to know 


it ; and therefore in the firſt place you deſire to know 


the agreement of, how many-Fathers makes, an, unani- 
mous Conſent : for you have been told, that there have 
been as great variety in Interpreting Scripture among 
the ancient Fathers, as among our modern Interpreters; 
that there are very. few, if any controverted Texts of 
Scripture, which are interpreted by an unanimous Can- 
ſent of all the Fathers. © If this unanimous Conſent then 
ſgnifie all the Fathers, we ſhall be troubled to find ſuch 
a Conſent in expounding Scripture ; muſt it then be the 
unanimous Conſent of the greateſt number of Fathers? 
This will be a very hard thing, eſpecially for unlearned 
men to tell Noſes:. we can know the Opinion onely of 
thoſe Fathers who were the Writers in every Age, and 
whoſe Writings have been. preſerved down to us; and 
who can tell, whether the major number of thoſe. Fa- 
thers who did not write, or whoſe Writings are loſt, were 
of the ſame mind with.thoſe whoſe Writiogs we have 2 

| | " and 
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and why muſt the major part be always the wiſeſt and 
beſt men? and if: they were not, the Confent of a few 
wiſe men, is to be preierred-bejore great-numbers of 0- 
ther Expoſitors. SE 0927 17 

Again, ask them, whether theſe Fathers were Infalli- 
ble or Traditionary Expolitors of Scripture, or whether 
they expounded. Scripture according to their own prj- 
vate Reaſon and Judgmeart :. if they were Infallble Ex- 
politors, and delivered the Traditionary ſence and inter- 
pretation ,of -Scripture, it is a little-ſtrange, how they 
ſhould differ in their Expoſitions of Scripture, and as 
ſtrange how private DoRors and Biſhops ſhould. in thae 
Age come to be lnfallible, and hew-they ſhould loſer: 
in-this; for now Infallibility is confined to the.Biſhop:of 
Rome, and a General Council. - It they. were nor Intalli- 
ble Expoſitors, how comes their Interpretations of Scri- 
pture to be ſo ſacred, that it muſt not be oppoſed? Nay, 
how comes an Infalhble Church to preſcribe {ach a. Fal-: 
Iible Rule of interpreting: Scriptures? It they expound-- 
ed Scripture according to their own Realon and Judg-. 
ment, as it is plain they did ; then their Authority is 


no more. facred than their Reaſon is;: and thoſe are the: 


beſt Expoſitors, whether Ancient or Modern,-whaſe Ex+: 
poſitions are backed with the beſt Reaſons. -We' think 
it a great.confirmation of our Faith, that the Fathers of 
the Church.in the firſt and beſt Ages did believe the 
ſame DaCttrines , and expound. Scripture in great and 


concerning points, . much to the ſame ſence that we do : 
and therefore we refuſe not to appeal to them, - but yet: 
we do not wholly build our Faith upon the Authority of - 


the Fathers ; we forſake them where they forſake the 


Scriptures, or put. perverſe ſences on them; and ſo. does : 
the Church of Rome too, after all their boaſt of the Fa- - 
thers, when they contradi@ the preſent Roman-Catholick; . 
| | | Faith 
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as they do very often, though I belteve without any mn 
ny rang becauſe they knew nothmg fit” 

-  Hawever, .ask them once more, whether that ſenſe 
which they give of thofe Texts of Scripture, which are 
controverted between us and the Churcir of Rome, be 
confirmed by the unanimous conſent of all theancient Fa- 
thers: whether, for inſtance, all the ancient Fathers did 
expound thoſe Texts, Thou art Peter,. and on this Rock 
will 1 build my Charch, and feed my Sheep, rc. of the 
perſonal Supremacy and Infallibility of_ Peter and his 
Succeflors the Biſhops of Rome Whether they all cx- 
pounded thoſe words, This # vin of the Tranſub- 
flantiation of the Ekments of Bre and Wine into the; 
natural Fleſh and Bloud of Chriſt 2 and thoſe words, 
Drink ye all of this , to fignifie, Let none drink of the 
Cup but the Prieſt who conſecrates? and fo in other 
Scriptures. I they have the confidence to fay, that all 


the Fathers expounded theſe and ſach-like Scriptures, as. 


the Dottors of the Chincl of Rome now do, telf them, 
yan lave heard and feen other Expoſitions of fuch Scri- 
peures: cited from the aneient Fathers by our Divines, 
and that you wilt refer that cauſe to them; and have it 
tried whenever they pleaſe. - | 

'UT.' Fhere is no other way then Teft of underſtanding, 
Sevipture, but to expourid it as we do other Writings ; 
by conſidering the: figntfication and propriety of words, 
and phraſes, the ſcope and context of the place, the rea- 
ſans of things, the Analogie between the Old and New 
Teftamens, and'the life > Wher they diſpute with Pro- 
teftams, they can reafonably pretend. to no other way 
ot expounding Scripture; becanſe we admit of no othier ; 
and yet if they allow'of this, they open a wide Gap. for 
al:Herefies to come'intv- the Church; they give up the 
Auliority- of: the: Church , an make every 'inan' his 


own 
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own Pope, and expoſe themſelves to all the ſenceleſs 
Rallery of their adrmred Pax Yobis. By this they cons 
fels, that the Scripture may be underſtood by Reaſon, 
that they can back their Interpretations With fuch pows- 
- erful Arguments, as are able to convitice Hereticks, who 
rejet the Authority of an- infallible Iarerpreter : and 
then they may unſay all their hard Sayings againſt the 
Scriptures, That rbey are dark and obſcure tad Letters, 
unſenced Charatlers, meer figured Ink und Paper ; they 
muſt recant all their Rallery againſt expounding a 
pture by a private Spirit, and allowing every man to 


” 


judge of the ſence of it, and to chuſe what he pleaſes-: 


tor thus they do themſelves when they diſpute - with 
Hereticks about the ſence of Scripture ; and [ am pret- 
ty confident, they would never ſpeak againſt Scripture 


nor & private Spirit more, if this private Spirit would - 
but make us Converts ; but the miſclnef is, a private- 


Spirit, if it have any tin&are of Sence and Reaſon, fſel- 
domexpounds Scripture to a RomartCatholick. ſence. 


So that in truth it is a vain, nay a dangerous thing, 


for Papiſts to diſpute with Proteſtants about the ſence 


of Scripture ; for it betrays the Caufe of the Church, . 


and vindicates the Scriptures and every. mans natural 
Right of judging from the. Ufurpattens: and Encroach-- 
ments of a pretended Infallibilny ; but yet diſpute they: 
do, and attempt to prove their Dodrines from Scripture. 


And becauſe it is too large a task for this prefeat Under-- 
taking,, to examine all thew Scripture-Proofs, I ſhall- 
only obſerve ſome general faults they are guilty of, . 


which whoever is aware of, is in no danger of 


impoſed on by their Pretences to Scripture : and I ſhall | 


not induſtriouſly multiply Particulars, for there are fone 


few palpable miſtakes, which run through moſt of their 


Scripture-Proots. 
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- .T, As firſt,” 'many of their Scripture-Proots.are foun- 
ded. upon the likeneſs. of a:word or phraſe,. without any: 
regard:to 'the fence; and. ſignification of<rhat word in 
Scripture, or to the matter. ro! which it 1s applied : As 
for inſtance, There 1s not a more uſeful DoQrine to the 
Church of Reme, than that :of unwritten "Traditions, 
which are of equal-Authority with the:Scriptures-; for 
were this qwned, they-mightput.what Novel.DoCtrines 
they; pleakediupon us, under the venerable:name: of an- 
cient and unwritten Traditions, 'Well,. we deny that 
there are any ſuch unwritten Traditions , which are of 
equal Authority with the Scripture, ſince. the Canon of 
Scripture was written-and perfeRted, 'and defire them to 
prove. that* there are any ſuch unwritten Traditions. 
Now they think it ſufficient to.do thus, it they canbut 
find the word Tradition in Scripture ;- and that we 
confeſs they do in ſevetal-places : for Tradition figni- 
fies only the: delivery, of: the Doctrine of 'the Goſpel, 
which we grant was not done perfectly'in writing, when 
thoſe Epiſtles were written, -which ſpeak of Traditions, 


Do&rine of. the Goſpel was not written'iat:firſt, but de- 
livered by word of mouth, does it hence follow, that 
after the Goſpel is written, there are ſtill unwritten Tra- 
ditions of equal Authority with the Scripture? This is 
what they ſhould prove; and the meer:naming of Tra- 
ditions in Scripture, before the Canon was perfected, 
does not prove this: forall men know, that the Goſpel 
was delivered by word of mouth, or by unwritten Tra- 
dition, before it was written ; but this does by no means 
prove, that there are- unwritten Traditions, 5fter the 
Goſpel was written. To. prove this,” they ſhould ſhew 
us where it is fatd, that there are ſome Traditions which 
ſhall never be written, that fhe Rule of Faith ſhal) al- 


ways 


But:becauſe the whole- 
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ways conſiſt partly of written; partly of unwritten Tra- 
ditions, :- fe | 

' Thus we know how zealous the Church of Rome is 
for their Purgatory+fire, wherein all men, who are in a 
ſtate of Grace, or delivered from the guift of their ſins, 
muſt.yet undergo that puniſhment of them, which has 
not been ſatisfied for by other means. .' As profitable a 
Do&rine as any the Church of Rome has, becaule it gives 
great authority to Sacerdotal Abfolution, and ſers a good 
price uponMaſſes for the Dead.and Indulgences: and yer 
the beſt proof rhey have for this, is that Fire mentioned, 
x Cor. 3.1 3, 14; 15 Every mans work ſhall be made mant- 
feft: for rheday-had dfetlart'it, Betuuſe it ſhall Berevealed 
by fire, aud the fire ſhall declare every mans work of what ſort 
it .—f any mans work ſhall be burnt, he ſhall fuffer loſs : but 
be himſelf ſhall be ſaved, but fo as by fire. Now hete is 
mention of Fire indeed ; but how does it appear to be.thy 
Popiſh Purgatory ? Suppoſe it were meantof 1 thaterial 
Fire, th6-rhardoes not ſeem fo proper to tty good or bad 
Actions, true and Orthodox or Heretical Faith, yet this 
Fire is not kindled till the Day of Judgment, which is e- 
minently. in} Scripture called the day, and is the only day, 
we know of itt Seripture, which hall be repealed by fire, 
when the” Lord" Fear ſhall be revealed from beaven with 
hu mighty angels in flaming fire,  Theff. 1.7,8. So that 
here is: hothing but the word Fire, applied to another 
Fire, than'St.' Paid everthonght on, to' prove a Popiſh 
RT 2 re ro 

Thus they thike Confeffion to a' Prieſt ordinarily ne- 
c:{fary. to obtain the Forgiveneſs of our fins; and have 
no better Scriprare-Proots for it, but that we are often 
commanded to'confeſs our ſins, ſometinies to God, and 
fometirnes to-'one another, but neyer to a Prieſt, 

' They have made a Sacrament of Extreatri Unttion, 

, where- 


— 
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whercin the ſick Perſon is anointed for the Forgiveneſs 
of Sins; and though a Sacrament ought to have the moſt 
plain and expreſs Inſtitution, both as to the matter, and 
torm, and uſe, and end of it, yet the only Proofs they 
praduce for this, is the Diſciples working Miraculous 
Cures by Anointing the Sick with Oyl, 6 Mark 13. 
which methinks is a little diflerent from the Sacrament 
ofextream UnCtion, which is not to cure their ſickneſs,but 
to forgive their ſins ; and St. Fames his Command, 7s axy 
fick among you, let him call for the elders of the Church, and 
let them pray. over him, anointing him with oyl in the name 
of the Lord s and the prayer of. faith ſhall ſave the fick, 
and the Lard fhall raiſe him-up.;' qad if he bave committed 
fins, they ſhall be forgrven him, | Where anointing with 
Oyl, joyned with +tervent Prayer, 1s preſcribed as a 
means of reſtoring the ſick perſon to health again ; and 
therefore is not the Popiſh Extream Un&tion, which is 
to be adminiſtred parly, to thoſe who are dying : And 
though St. Fames adds, And if he have committed fins, 
they ſhall be forgiven him; yet, 1. This is not faid to be 
the effe&t of Anointing, but of the fervent Prayer : and 
2. This very Forgiveneſs of Sins does not refer to a ple- 
nary Pardon of fins in the other World, but ſignifies the 
removal of the. vifible and: ſenfible-puniſhments of Sin, 
in reſtoring the ſick Perſon to, health again. \- That 
though ſuch ſickgeſs was inflicted on him for his fins, 
_ and poſſibly were the cfteCts of Church-cenſures, which 
in thoſe days were confirmed and ratified by bodily. pu- 
niſhments, yet upon, his Reconciliation to- the Church, 
and the Prayers of the Elders, and the Ceremony of A- 
nointing, he ſhould be reſtored to health again, which 
was an external and viſible-Remiſſion of his ſins, and 
ſhould be a plenary Pardon, if he brought forth the true 
and genpine fruits of Repentance : This is very natural, 
and 
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and very agreeable to the ſcope and deſign of the Tcxt, 
and difters as much from the Popiſh Extream UnCtion, 
as their greateſt Adverſaries could'wiſh. Such kind of 
Proofs as theſe, are meerly the work of Fancy and Ima- 
gination, and can impoſe upon no man who will but at- 
tend to the diflerent uſe and ſignification of words. 

2. Another grand fault our Roman Adverfaries are 
guilty of is, that their Scripture-proots are always very 
lame and imperfe&, that is, that they never prove their 
whole Doctrine from Scripture, but only ſome little 
part of it : They draw very fine and artificial Schemes, 
and if they can find ſome little appearance in Scripture to 


countenance any one part of it, they take that for a Proof . 


of the whole. As for inſtance : 

Thus they tell us,that Chriſt made Peter the Prince of 
the Apoſtles, and the Head of the Univerſal Church, his 
oxn Vicar upon Earth; and that the Biſhops of Rome, 
who are St. Peter's Succeſlors, ſucceed not only to his 
Chair, but to all the Rights and Prerogatives of St. Pe- 
ter ; and therefore the Biſhop of Rome allo is the Head 
of the Church, the Oecumenical Paſtor, who: neither 
wants St. Peter's Keys nor.Sword..” 'This'is a very. nota- 
ble point, if it were well proved ; but asI obſetved be- 
fore, this being a matter of pure Inſtitution, which de- 
pends wholly upon the Will of God, it can be proved 
only by Scripture : How much then of this do they pre- 


tend to prove from Scripture? Why, they-will prove by - 


Scripture, that St. Peter. was the Prince of the Apofiles, 
becauſe Chriſt ſaid unto him, 7Thox art Peter, and os this 
Rock will I build m1 Church : and 7 will give unto thee the 
Keys of the Kingdom of Heaven ; and feed my Sheep ; 
which indeed are lamentable Proofs, for the ſame Power 
was given to all the Apoſtles, 20 Fohn21,22,2 73. Thex 

ſaid Jeſus unto them, Peace be unto you, as my Father ſent 
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wie, even ſa ſend T you; all of you ; and therefore not one 
in ſubjeion ro another, bur alt with equal Power : yd 
when he had ſaid this, he breathed on them, and faith unto 
them, -Receive ye the Holy Ghoſt ;- whoſoeuer fins ye remir, 
#hey. are remitted unto them; and whoſoover fins ye retains, 
they are retained: Accordingly on the day of Pentecoft 
the Holy Ghoſt felt on them all, they were all endowed 
with the Gift of Tongues, and Miracles, and Propheſie ; 
they all had the fame Iafallible Spirit, and rherefore 
needed no ſuperiour Head over them : They were to be 
ſeparated into all parts of the World, where they could 


have no Communication with:each:other, and therefore 


could have no Univerſal Head. The Hiſtory of the 
Adts of the Apoſtles gives.not the leaſt-intimation of a- 
ny fuch Superiority, which either St. Pover challenged, 
or the other Apoſtles paid him ;. which'are firong Pre- 
ſumptionsagainſt ſuch a Supremacy 'of 'St.'Poter : and 
I ſuppoſe they themfelves will grant, that all the reſt of 
the Apoſtles were as Infallible as. he. - 235-5) 
 Butfſuppoſe we ſhould grant them, that St. Peter was 
the chief of the Apoſtles,. and had a kind of Prinney not 
of Government,but Order,how do they provefrom-Sert- 
pture, that the Biſhop of Rowe ſucceetis'imwall the Rights 


and Prerogatives of St. Peter 2 for unleſsthis be proved, 


whatever Prerogative St. Peter had, it. ſignifies nothing 
to them : and yet this cannot be proved, but by inſtityu- 
tion ; for though Chriſt had beſtowed a Primacy on St. 
Peter, yet unle(s he expreſly. grant it to-his Succeſſors too, 
nay to his Succeſſors in tlie Sec of Rome, his Primacy, as 
beinga perſonal Prerogative,muſt die with his Perſon: As 
2 Prince may grant a Priority to-perſonsin the ſameOffice 
and Power, may make a firſt Colonel, or a firſt Captain, 
but if theſe men: to whom the precedency ispiven, die or 
are removed, thoſe who ſueceed in their Office and Pawer.. 


ro 
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to the ſame Regiment or Company, do not therefore ſuc- 
ceed to their Priority tao; for this did not belong to their 
Office, bar to their Perfons ;. and the King may give the 
Priority again to whom he pleaſes,or appoint them to ſuc- 
ceed in courſe,according totheir admiſſion into fuch Offt- 
ces. And by the fame reafon, the Primacy of the Roman 
Biſhops, who are Sr. Peter's Succeflors, does not follow 
from the Primacy of St. Peter, unleſs they can ſhew, that 
Chrift has given ther the Primacy alſo, as well as St. 
Peter; and this muſt be proved from Scripture, becauſe 
it is matter of faſtitution, and no Arguments in theWorld 


can prove any thing, which depends folely upon an In- 


ſtirurion, withoat proving the Inſtitution : But this the 
Roman Do@ors never pretend to, for they know, that 
there is not one word in Scripture about ut; and nothing 


bar the Authoriry of Scripture.can prove a Divine Inſti. 


ration. So that could they prove. the Primacy of St. Pe- 
ter from Scripture, they prove but half their Point, and 
that. the moſt inconſiderable half too, for it does them 
no. good, And therefore when they makea great noiſe 
about St. Peter's Primacy and Prerogatives, never trouble 
your felves ro diſpute that Point with them, which is no- 
thing to the purpoſe ; bur to require them to prove,from. 
Scripture, that the.Biſhop of Rowe, as St. Peter's Succel 
for, is appointed by Chriſt to. be the ſupream Oecume- 


nical Biſhop, and rhe. Prince of all Biſhops. And if 


you ſtickhere, as in reaſori you ought, there is an end 
of that, Controverſie.. . ns 


Thus there is nothing the Church of Reme makes a: 


greater nvife about, than Infallibility, though they are 
not agreed where to place this Iofallibility, whether in 
the Pope. or a General Council : But-let it be where it 


will, this being a. matter, of Inſtitution, muſt be proved. 


by Scripture : how then in the firſt place do they __ 
| tac 
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' the Pope to be Infallible > That they think is very plain, 
b=cauſe Chriſt ſays,7Thou art Peteryand upon this rock will I 
build my Church, and the gates of hell ſhall not prevail a- 
gainſt it. But how does this prove, that the Biſhop of 
Rome is [nfallible > For here is not one word of the Bi- 
ſhop of Rome. Yes, this proves St. Peter to be infallible, 
who was afterwards Biſhop of Rome, and therefore all 
his Succeſlors are infallible roo. Now that St. Peter 
was infallible, as all the other Apoſtles were, we readily. 
grant ; though, I think,this Text does not prove it : But 
_does this prove the Biſhop of Rome's Infallibility 2 Juſt 
as St. Peter's Primacy proves the Pope to be the OQecu- 
menical Primate : They themſelves muſt grant, that an 
infallible Apoſtle may have a fallible Biſhop for his Suc- 
ceſſor ; or elſe they muſt either deny, that the reſt of the 
Apoltles, as well as St. Peter, were infallible,or they muſt 
grant, that all the Apoſtles Succeſſors, that is, all the 
B.ſhops, who ſucceeded any of the Apoſtles in their Sees, 
muſt be as infallible as the Biſhops of Rome, who ſucceed- 
ed St. Peter ; and then there will be ſo much Infallibili- 


ceſſors of infallible Apoſtles, they muſt ſhew us an ex- 
preſs Inſtitution, which makes the Succeſſors of Peter at 
Rome infallible. And let our Proteſtant demand this, 
before he owns the Infallibility of the Pope of Rome, and 
then, I believe, they will not think him worth Conver- 
ting. | 
Thus as for thoſe. who place Infallibility in a General 
Council, demand a Scripture-proof of it,that they would. 


This they can't do ; but they ſay the Church is infallible, 
and the General Council is the Church Repreſentative, 
and therefore a General Council muſt be infallible too. 


ty, that it will beworth nothing: Tf then there be not a. 
natural and neceſſary entail of Infallibility upon the Suc-. 


produce the General Council's Charter for Infallibility : . 
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So that here are ſeveral things-for them to prove, and to 
-prove by Scripture too; for there is no other way of pro- 
 ving them,before they can prove the Infallibility of Ge- 
neral Councils: As, 1. That the Church is Infallible. 
2. That a General Council is the Church Repreſenta- 
tive.. 3. That the Church Repreſentative,is that Church 
to which the Promiſe of Infallibility is made. And then 
they might conclude, that a General Council, as being 
the Church Repreſentative,is Infallible. Now inſtead of 
proving every particular of this by Scripture, (as they 
muſt do, if they will prove by Scripture, that General 
Councils are Infallible ) they pretend to prove no more 
than the firſt of the three, that the Church is Infallible ; 
and that very lamely too, as may appear more hereafter : 
and then they take all the reſt for granted, without any 
proof: which is juſt as if a man, who 1n order to prove 
his Title to an Eſtate, is required to prove, that this E- 
ſtate did anciently belong to his Family, that it was en- 
| tailed upon the Heir Male, that this entail was never cut 
off, nor the Eſtate legally alienated, and that he alone is 
the true ſurviving Heir ; ſhould think it enough to prove 
only the firſt of theſe, that the Eſtate did anciently be- 
long to his Family ; which it might have done, and yet 
not bel6ng to it now, or if it did ſtill belong to it, he 
may not: be the true Her. : 

Thus if we. conſider what it is they teach about Pur. 
gatory, we ſhall quickly perceive, how little it is, they 
pretend to prove of:it; they tell us, that there is a Pur- 
gatorysfire after this life, where men undergo the puniſh- 
ment of their ſins,when the fault is pardoned : that the 
Church has Power, out of her ſtock of Merits, which 
conſiſts of the ſupererogating Worksof great and eminent 
Saints,to grant Pardons & Indulgences to men while they 
{ live, to deliver them from ſeveral thquſand years puniſh- 
ment, 
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ment, which is due to their fins in Purgatory ; that the 
Souls in Purgatory may be releaſed out of it 'by the 
Prayers, and Alms,and Maſſes of the living; which is the 
very life and ſoul of this DoErine of Purgatory : Now 


of all this, they pretend to prove no more from Scri- * 


pture, but that there is a Purgatory-fire after this Life; 
and how they prove it, you have already heard : Bute 
that either Penances or Pilgrimages, and other extraordi- 
nary-Atts of Devotion, while we live, or the Pope's Par- 
dons and Indulgences, can either remit or ſhorten the 
pains of Purgatory ; or that the Prayers and: Alms of 
our living Friends, or Maſſes faid for us by mercenary 
Prieſts, can deliver us out of Purgatory, which we are 
principally concerned to know, and without which, Pure 
gatory will not enrich the Prieſts, nor the Church ; this 
they never attempt,that I know of,to prove by Scripture: 
Whether there be a Purgatory or not, in itſelf confider- 
ed,is a meer ſpeculative point,and of no value : But could 
they prove, that the Pope has the Keys of Purgatory, 
and that Alms and Maſles will deliver out of Purgatory ; 
this were worth knowing, and is as well worth proving 
as any Docrine of the Church of Rowe, for there.is no- 
thiog they get moreby. But if you will natibelieve this, 
till they produce.a Scripture-Proof of it,:you may ler 
them diſpute on about the place of Purgatary,. acd keep 
your Money in your Pocket. Thus. it 45:1 moſt other 
caſes,if you. take their whole Dodtrine :1ogerher, and de-: 
mand a Proof. of every part of it; and not take 2:Proof 
of ſome little branch of it,for a Proof) of the whole, you 
will quickly find; that they, will not be fo fondof difpu- 
ting, 2s ſome of them now are. /, 1 I | 
-:3. Another way our Roman Adverſaries have of pro- 
ving: their Do&rines from Scripture is, inftead of plain 
and poſitive Proofs;to produce fome very remote and in- 
- evident 
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evident conſequences from Scripture, and if they can but 
hale a Text of Scripture into the-premiſes ,. whatever 
the concluſion be, they call it a Scripture-Proof. There 
COA Inſtances of this, but I can only name ſome 

ew. 

Thus they prove the perpetual Infallibility of the 
Church,, becauſe Chriſt promiſes his Diſciples to be with 
them: to the end of the world, 28 Matth. 20, which pro- 
miſe cannot be confined to their perſons, for they were 
to die long before the end of. the World, and therefore 
muſt extend to their Succeſlors. Suppoſe that, and 
does Chriſt's, being with. them, neceſſarily ſignifie, that 
he will make them Infallible? Is not Chriſt with every 
particular Church,with every particular Riſhop,nay with 
every particular good Chriſtian, and muſt they all be In- 
fallible then 2 
_ Thus Chriſt promiſes that the Gates of Hell ſhall not 
prevail againſt his Church; Z&rgo, the Church is Infal- 
lible ; for if Error and Hereſie prevails againſt the Church, 
the. Gates of Hell prevail againſt it : And I add, if Sin 
and Wickedneſs prevail againſt the Church, the Gates of 
Hell prevail againſt it ; Ergo, the Church is Impeccable, 
and cannot fin ; which is to the full as good a conſe- 
quence as the other :- And therefore the Gates of Hell 
prevailing, . can neither ſignifie the meer prevalency of 
Errors. or Sin in the Church, but ſuch a prevalency as 
deſtroys the Church; and this ſhall never be, becauſe 
Chriſt has promiſed it ſhall never be ; and it may never 
be, though the Church be not Infallible ; and therefore 
this does not prove Infallibility. 

* Thus they prove there is ſuch a place as Purgatory, 


where Sins are forgiven and: expiated, becauſe our Savi- 
our ſays, 'That the ſin againſt the Holy Ghoſt, ſhall nei- 
ther be forgiveninthis warld, nor inthe world to come, 
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Matf.1 1.32. and therefore there are ſome Sins which are 
forgiven in the next World, becauſe there is a Sin which 
ſhall not be forgiven there. Now'not toconfider rhe ordi- 
nary uſe of ſuch Phraſes to ſignific no more, than it ſhaff 
never be, without diſtinguiſhing between what is to be 
done-in this World, and what in the next ; nay, not to 
cotiſider how contrary this is to their own Nodrine of 
Purgatory, that mefy who go to Purgatory have all their 
Sins already forgiven, thongh they muſt ſuffer the pu- 
niſhment' of them there ; which how abſurd foever it is, 
yet ſhews, that Purgatory is not a place of forgiving 
Sins; and therefore cannot be meantby our Saviour in 
thoſe words: yet ſuppoſing all they would have, that 
there ſhall be ſome Sins forgiven in the next World, 
which are not forgiven in. this;; How does this prove a 
Popiſh Purgatory, where Souls endure ſuch torments as 
are not infefiour to thoſe of Hell it ſelf, excepting their 
duration? That ſome. Sins ſhall be forgiven in the next 
World, I think, does not very evidently prove, that men 
ſhall be tormented, it may be for feveral Apes, in the Fire 
of Purgatory. + 
Thus they prove the neceflity of Auricular Confeſſion 
to a Prieſt, from the power of Judicial Abfolution. Chriſt 
has given the Prieft | venjen to forgive Sins, and hereby 
has made him a Judge, to retain or rent Sins, to ab- 
folve and infli& Penances. Now a Judge cannot judge 
right, withont a particular knowledge of the Fa&,and all 
the circumſtances of it ; and this the Prieſt cannot know 
without the confefſion of the Penitent: and therefore as 
Prieſts have authority. to abſolve, fo a Penitent, who 
would be abſolved, muſt of neceſſity confeſs. But now 
I ſhould think it 4 much berter conſequence, that the 
Prieſt has not ſuch a: judicial authority of Abſolution, as 


requires a particular eonfetſion of the Penitent, becaiiſe 


Chriſt 
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Chriſt has no where commanded all men to confeſs their 


Sins to a Prieſt, than that the Prieſt has ſuch a judicial 


Authority, and therefore all men mult confeſs to a Prieſt : 


for though our Saviour does give power to his Apoſtles 
to remit and retain Sins, yet thoſe words do not neceſſa- 
rily ſigaifie a judicial Authority to forgive Sins, or if it 
did, it may relate onely to publick Sins, which are too 
well known without a private confeſſion ; or however, 
It isnot the particular knowledge of the Sin, with all the 
circumſtances of it, but the marks and characters of true 
Repentance for publick or ſecret Sins, whici is the beſt 
ruleand direction whom to abſolve; and therefore there 
i5no need of a particular Confeſſion to this purpoſe. 


But the Sophiſtry of this is moſt palpable, when they 
draw ſuch conſequences from one Text of Scripture,as di- . 
realy contradi& other plain and expreſs Texts. Thus. 


becauſe St. Peter tells us, That there are many things 
hard to be underſtood, in St. Paul's Epiſtles, which they 
that are unlearned and unſtable wreft, as they ds alſo the - 
ther ſcriptures to their own deſtruftion, 2 Pet. 3. 16. From 
hence they would conclude, that People ought not to be 
allowed to read the Bible: as if St. Peter had intended to 
forbid them to read thoſe Epiſtles, which St. Paul had 
written to them; nay, to read this very Epiſtle which 
be himſelf now ſent to them. For theſe Epiſtles which 
were ſent to the Churches, that they might be read by 
them, make a conſiderable part of the New Teſtamenr, 
which the People muſt not be allowed to read now. But 
ſetting aſide this, this conſequence, -that the People muſt 
not read the Bible, is dire&tly contrary to a great many 
other Texts, which expreſly command them to read, and 
ſearch, and ſtudy,and meditate on the Laws of God, and 
the Holy Scriptures, as.every body knows, 1 contels it 
amazes ime to hear men argue at this rate: when they can- 
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not produce any one Text which forbids People to read: 
the Scriptures, and thereare a great many expreſs com- 
mands, that they ſhould read the Scriptures, they think 
it ſufficient to oppoſe againſt all this Authority, a conſe- 
quence of their own making, and a-very abſurd one too, 
and: eall this a: Scriptare-proof. | ; 

I would not be thought wholly to reje a plain and: 
evident confequence from Scripture; but yet I will never 
admit of a meer conſequence to prove an Inſtitution, 
which muſt be delivered 1n plain-terms, as all Laws ought 
to be; and where T have no other proof, but ſome Scri- 
pture-conſequences, I ſhall not think it equivalent to a 
Scripture-proof : it the conſequences be plain and obvi- 
ous, and ſuch: as every man'ſees, I ſhall not queſtion it ; 
but remote, and dubious, and diſputed conſequences, if 
we haveno better evidence, to be ſure are a very ill foun- 
gation for Articles of Faith. -Ler our Proteſtant thentell 
fuch Diſputants, that for the Inſtitution of Sacraments, 
and*for Articlesof Faith, he expeQsplain poſitive Proofs : 
that as much as the Proteſtant Faith is charged with un- 
certainty, we defirea little more certainty for our Faith, 
than meer inferences from: Seripture, and thoſe none of 
the plaineſt neither. | 

4. Another falſe pretence to Scripture-proofs is,to clap 
their own ſenſe upon the words of Scripture, without a+ 
ny regard to the uſe and propriety of words, to the cir- 
cumſtances of the: place, to the reaſon and nature of 
things ;- and to call this a Scripture-proof of their Do- 
Arine,when their DoErines do not naturally grow there, 
but are onely engrafted by ſome cunning Artiſts, upon 
a Scripture-ſtock. I ſhall- give you onely one inſtance 
of this, their DoE@rine of Tranſubſtantiation. | 

As for Tranſubſtantiation; they teach, that the Ele- 
ments of Breadand: Wine are converted into the natural 
Eleſh: 
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Fleſh and Bloud of Chriſt, which was born of the Virgin 
= : That after Conſecration there is nothing of. the 
ſubſtance of Bread and Wine, but the Accidents ſubſiſt 
without a ſubſtance : That the natural Body of Chriſt 
his Soul and Divinity, are preſent under the ſpecies of 
Bread; nay, that whole Chriſt, Fleſh and Bloud, is un- 
der. the ſpecies of Bread, and-in every particle of it, and: 
under the ſpecies of Wine, and every drop of it : [That 
the Body of Chriſt is not broken, nor his Bloud ſhed in . 
the Sacrament, but only the ſpecies of Bread and Wine, 
which are nothing : That it .is only this Nothing. 
which we eat and drink in the: Sacrament, and:which ; 
goes down into our.ſtomachs, - and carries whole Chriſt: 
down with it. Now this Dodtrine ſounds ſo very harſh,. 
15 ſo contrary to all the Evidence of our Senſes, and has 
ſo many Abſurdities and Contradictions to Reaſon; that: 


it ought. ta be very phinly. proved from Scripture ine. 
very part of-it : for if'a man-might be perſwaded to re-+ 


nounce his Senſes and Reaſon to believe Scripture, yet: 
it ought to be equally evident to him art leaſt, that Scri-- 
pture is for it, as it is, that Senſe and Reaſon. is againſt. . 
it: and yet there is not one word in Scripture to;prove- 
any one part of this Do&rine of Tranſubſtantiation;: 
neither that the natural Fleſh and Bloud of- Chriſt is in- 
the Sacrament, nor that the ſubſtance of- Bread and Wine: 
does not remain after Conſecration, | nor that:the- Acci-- 
dents of Bread and Wine, ſuch as. colour, ſmell, -raſte,. 
quantity, weight, ſubſiſt without any ſubſtance, or ſub-- 
ject to ſubſiſt in. Thele are ſuchParadoxes to-Senſe and. 
Reaſon, that they ought to-be very well ſupported with 
Scripture, before they are received; for Articles of: Faith, 
or elſe our Faith will be as very an Accident, without as 
ny ſubſtance, as the: ſacramental ſpecies themſelves are: 
But thaugh they have no Text. which proves.the leaſt 
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Tittle of all this, yet they haye a Text whereon they 
graft this DoCtrine of Tranſubſtantiation, viz. This is my 
Boty, which they fay, ſignifies every thing which they 
teach coneerning 'Tranfubſtantiation ; but- then I hope 
they will prove that it does fo, not expect that we ſhould 
take it for granted, becauſe they ſay it. Now, not to 
infift upon thoſe Arguments, whereby our Divines have 


ſo: demon(tratively proved, that Tranſubſtantation, as 


explained by the Church of Rome, cannot be the fence 
of 7his is my Body,my advice to Proteſtants is to put them 
ypon the proof, that this is the ſence of it, which in rea- 
ſon they ought to prove, becauſe there is not one word 
of itiin'the Text ; and I fhall only tell them what Proofs 
they ought'to demand tor 1t. 

Now:! fuppoſe all men will think it reaſonable, that 
the Evidence for it, ſhould at leaſt be equal to the Evi- 
dence againſt it, though we ought indeed to have: more 
reaſon to believe it, than to diſ-believe it ; or elſe we 
muſt hang in ſufpence, when the Balance is equal and 
turns neither way. Now I will not oppoſe the Evi- 
dence of Senſe and Reaſon, againſt the Authority of 
Scripture ; for I will never ſuppoſe that they can con- 
tradi& each other : and if there ſhould appear ſome 
contradiion between them, I will be contented at pre- 
ſent, without diſputing that point, to give it on the ſide 
of Scripture ; but I. will oppoſe the Evidence of Senſe 
and Reaſon againſt any private man's, or any Churches 
Expoſition of Scripture : and if that Expoſition they 
give of any Text of Scripture, as ſuppoſe, Ths # my 
Body, contradict. the Evidence of Senſe and Reaſon, 1 
may modeſtly require as plain proof, that this is the 
meaning, of the Text, as I have, 'that ſach a meaning is 
contrary to all Senſe and Reaſon : for though Senſe and 
Reaſon be not the Rule and Meaſure of Faith, yet we _ 
| uſe 
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uſe our Senſe and Reaſon in expoundiog Scripture, or 
we may quickly make a very abſurd and ſenſciefs Reli- 

ON. . | I 
Now this ſhews us what kind of Proof we muſt re- 
quire, that Tranſubſtantiation -is 'the 'DoQrine of the 
Goſpel,vzz. as certain Proof as we have,that Tranſubſtan- 
_—_ is contrary to Senfe and Reaſon. And there- 

re, Lani RA 1} 361 

1. We muſt demand a ſelf-evident Proof of this, be- 
cauſe it is ſelf-evident, that Tranſubſftantiation contra- 
dicts Senſe and Reaſon. Every man, who knows what 
the word means, (which I believe men may do, with- 
out being. great Philoſophers) and will confult-his. own 
Senſes and Reaſon,will need 'no: Arguments to. prave, that 
Tranſubſtantiation contradicts borh. Now fuch a Scri- 
pture-Proof, I would ſee for Franſubſtantiation, ſo plain, 
and expreſs, and ſelf-evident, 'that no man, who under- 
ftandsthe words, can doubre whether this be the mean- 
ing of-thent; I, mean,. a reaſonable, not 'an obſtinate,, 


wilful, and ſceptical doubting. Now I believe, that our . 


Adverſaries themſelves will not fay, that This. my Body, 
15 ſuch a ſelf-evident Proof of Tranſubſtantiation; T am 
ſure: fome'of the' wiſeft men among them have not 
thonght it-fo, . and the fierce Diſputes for fo many Ages. 
about-the interpretation of thoſe words, proves that it 
1s not ſo: for.men-do-not -ufe to diſpute what is felf- 
evident,and proves it ſelf without-any other Arguments. 
Now itis very unreaſonable to require any man to be- 
leve Tranſabſtantiation againfta ſelf-evident Proof, that 
It is contrary to Senſe and Reafon, without giving him- 
a felkevident Proof, that it is the Do&rine of Scripture ; 
which is -to-require -a man to believe againſt the beſt 
Reaſon'and Evidence. 

' 2, We maſt. demand ſuch. a: Scripture-Proof of Tran- 
fybſtan-- 
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ſubſtantiation,” as cannot poſſibly ſignifie any thing elle ; 
or elſe it will oot anſwer that Evidence which we have 
againſt Tranſubſtantiation ? for Senſe and Reaſon pro- 
nounce: Tranſubſtantiation' to be naturally -impoſſible ; 
and therefore unleſs it be :as impoſſible to. put any other 


ſenſe upon Scripture than what ſignifies Tranſubſtantia- 


tion, .2S it 15 to reconcile Tranſubſtantiation to Senſe and 
Reaſon, there is not ſuch good Evidence for Tranſub- 
fantiation, as againſt it. -- Were the. Scripture-Proofs for 
'Tranſubftantiation ſo plain and: evident, that it-were im- 
poſſible: to put any other ſenſe on the words, then I 
would :grant, that it is as impoſſible for thoſe who be- 


lieve-the:Scriptures to disbelieve Tranſubſtantiation, as | 


it is for thoſe, who truſt to their own Senſe and Reaſon, 
to beheve it.' . Here the difficulty would be equal on 
both ſides, and then I ſhould prefer a Divine Revelation 
(if it were poſlible to prove ſuch a Revelation.to be Di- 
vine) before natural Seriſe and: Reaſon; but I preſume, 
no man will. fay,: that'itis/:impoſiible to put: another, and 
that a very reaſonable, interpretation upon thoſe words, 
This is my Body, without expounding them to the ſenſe 
of Tranſubſtantiation. _ _ 1. LR DU, 
Our Roman: Adverſfaries do not deny, but- that theſe 
words are: capable of a figurative, as' well ras of aliteral 
ſenſe; as when the Church is called the Body of Chriſt, 
Fleſh of his Fleſh, and Bone of his. Bone, if.is not meant 
of his natural, 'but his myſtical Body : and thus when 
.the Bread is called: the Body.of Chriſt, it may not figai- 
fie his natural, but facratnental Body, or his Body to all 
the ends and purpoſes of .a Sacrament. - Now 1t there 
be any other good ſenſe tobe made of theſe words, be- 
ſides Tranſubſtantiation, there cannot be. ſuch;a ;necellity 
to expound them of Tranſubſtantjation, as there /is;ntit | 
to expound them of 'it ;: tor:I do not.rejedt;Scripture, if þ 
I 
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[decoy Tranſubſtantiation, when'the words of Scripture 
go got neceſſarily! prove it; but-I renounce Senſe and 


"Reaſon, if I believe it; Now though I were bound to 


renounce. my. Senſe: and Reaſon, when they contradict 
Scripture, yet ſure I am not bound to deny my Senſe 
_ Reaſon, when they do not contradiCt Scripture ; 
and .X 


nie ans Reaan are never contrary to Scripture, 
nor Scripture to thera, when the words of Scripture are 


capable of fuch an interpretation as is reconcileable both 
to. Senſe and Reaſon : In ſuch a caſe to expound Scri- 
pture contrary to Senſe and Reaſon, is both to pervert 
the Scripture, and to contradi& Reaſon, without any ne- 
ceſſity. An unlearqed man need not enter intoa large 
Diſpute about Tranſubſtantiation ; let him but require 
his Adverſary to give him as plain Evidence, that Tran- 
ſubſtantiation is rhe Doctrine'of the Goſpel, as he can give 
bim; that it is contrary to Sehſe and Reaſon, and the Dil- 
pute will quickly beat ati end. It had been very eaſie 
to have given more inſtances under every head, and to 
have obſerved more falſe ways of expounding Scripture, 


- which the DoQors of the Church of Rome are guilty of; 


but theſe are the moſt obvious, and therefore the beſt 
fitted: to. my-defign to mſtru& -unlearned men ; and 1 
muſt not ſuffer this Diſcourſe, which was at firſt intend- 
ed' much ſhorter than it already is, to ſwell too much 
under my hands. Bt 


Prreh, | Sz cm, I 
Concerning the Ancient Fathers and Writers of the 
+ Chriſtian Church, 


"Hough Learned men; 'may ſquabble about. the 
.'2 Senſe of Fathers and Cotingls, itis yery unreaſo- 


nable, that unlearned men ſhould be concerned in ſuch 
= L \Niſputes, 
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Diſputes, becauſe they axe ngt competent Jadgts of it} 
and yet there 15 nothing, which our Roman Diſputams 
make a greater noiſe with, among .Women and: Chil 
dren, and the meanelt ſort, of: Peaple, than Quotations 
qut of Fathers and Councils, whom they pretend v0 be + || * 
all on, their fide... ., Now as. it is a ridiculous thin foe 
them, to. talk, of. Fathers and. Councite to4<ts cope; 
it 15.very. ridictilous for ſucl} reople to be converted by 
Sayings out of the Fathers. and Councyls:: I confels, is 
has. made me often ſmile, with a mixture of pity and in- 
dignation,, a6 the. folly:of it; | for what more; comempri- 
ble eaſineſscan any. many be guilty of, than tochange his 
Refigion which. he has been taught out: of the Scriptures, 
and may. find. there-if. he pleaſes, 'becauſe he is told by 
ſome honeſt. Priett, (a fort of men who never deceive 
any. one ) thay ſuch-or, ſuch-a, Father, who lived it: may 
be. they : know, rjot; where nor when, :and - wrote 'they: 
know. not what, has ſpoke- in; favour of Traffubftan- 
252g , on Purgatory , or ſome othes Popiſh Do« 
ctrine. - 
 Andtherefore. I&t me adviſe our: Proteſtant, who is 
Bot Skilled in theſe matters, when he: s:urged with the 
Authority of Fathers, to: ask;them ſane” few: Queſti- 

_ | ME vrt, iy Sp 
x. Ask them, How you ſhall certainly know what 
the Judgment of the Fathers was ? and. this. includes: a 
great many Queſtions, which muſt be refolved, before 
you can be ſure of thns;, as, Haw: you ſhall know that 
fuch Books were Written by that Father; whoſe nume it 
bears > 'or that it has.not, beer, opyrupted by the igno- 
rance or knavery of Tranſcribers, while they were in the: 
hands of Monks, who.ufarped: great Authoriry-overy the 
Fathiers, and q16 hot. only pexe-thdin Nails;-but altered 
theic very Habit and:Idre(a, 46-fitt thomirurhe modes 46 
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the 4imes;; and make them faſhionable > How you {hall 
know what the true meaning of thoſe words gre, which 
they cite from them? which the words themſelves ma- 
ny times will not difcover, without the Cantext : How 
you ſhall know that ſuch Sayings are honelily quoted, 

_honeſtly tranſlated > How you thail know whether 
is Fatin= did not in other places contragditt what he 
here fays 2 or did not alter tijaepinion after he had wrote 
it, without writing publick Recantations, as St. Awfin 

did? Whether this Father was not contradicted by other 
Fathers? And in:thet caſe, Which of the Fathers you 
mult beheve? | > Db : 

. You may add, That you do:not ask theſe Queſtions 
at random, but\far great and neceſſary Reaſons: for in 
reading ſome late Engliſh Books both of Proteſtants and 

Papiſts, you find large Quotations out of the Fathers on 
both fades ; .that ſome ane charged with falſe Tranſſati- 
ons}. with ipervertinig/ the. Fathers: 'fanſe, with miſ-citing 
his:words; 2with quoting ſpurious Authors, as it ſeems 
many of vaafeare-which make up the late Specxlum, or 

Ecaclefiaſtical Profpettive-glaſs; tonameno more. Now 

how Shall yau, whomeannuncarned man, judge of ſuch 

Diſputes as thelſe.?! What Books are ſpurious.or genuine ? 

whether the: Eathers be rightly quoted y and what the 

true {enſe-:of them iis? | For my part, T know not what 

Anſwer ſuch a Diſpurant\dcondd-make, but to bluſh, and 
protmſe: not to alledga the Amthaority. of Fathers any 
mare. .:It as,cedtain; awduchk mattars, thoſe who are un- 
learned, muſt 'truſbabe kcearndd; and then, 1 ſuppoſe, an 
unkarned Proteſtant:will rather toriſt a-Droteftant than 
2 Popiſh DoQuor, as Papiſts will; rather, truſt their Prieſts 
than Proteſtant Divines;. and then there is not much to 
begor-aneither fide;:this wayz \For when a Proteſtant 
_ fhews an linclinatiog gather 20; believe a: Popſh than-a 
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Proteſtant Divine, he is certainly'three quarters a Pypiſt 
beforehand, {Bpak ar 
Indeed unlearned Proteſtants, who are inquiſitive and 
have time to read, have ſuch advantages now to ſatisfie 
themſelves even about the ſenſe of Fathers and Councils, + | 
as it may te no Age before ever afforded : There being 
ſo. many excellent Books written iin Engl:0>, =o piainly- 
confirm the-Proteftant Faith; and'confute Popery,by the 
Teſtimonies and Authorities of ancient Writers ; 'and 
ſuch men, though: they' do' not underſtand Latin and 
Greek, are mn no danger of all theLearning of their Po-. 
piſh Adverſaries : and any man who pleaſes, 'may: have: 
recourſe to ſuch/Books, ':and ſee the ſtare of the Contro- 
verſie with his own Eyes;andjudge for himlſelt.; butthoſe: 
who canfot do this, may very fairly decline ſuch a triah; 
as improper for them. ' For, __ - Riga 
2. Let our Proteſtant askfachDiſputers,whether aplain 
mar may notattainaſufficienti knowledge/ang certainty: 
of his Religion; without underſtanding Fathers and Coun: 
cils 2 If they ſay he canriot,-ask them, how many Roman-: 
Catholicks there arethatunderſtand Fathers and Councits? 
Ask them,how thoſe Chriſtians underſtood cheir Religion, | 
wholived before there wereany.of theſe Fathevs and Cour! 
cils? Ask themggain,whether they believe that Gotdd1as 
made it impcfſible to. the ak of:Mankmd,” to: 
underſtand the: Chriſtian Rehgion 2 Foreven. amon 
Chriſtians themſelves, rhere' is nob one an am hundred; 
thouſand; who underſtands Fathers and'Counals, and iv 
is. morally impoſſible theyſtwuld 2and'therefore certany! 
ly there muſt be a-ſhorter and eaſier: way to,underftand 
Chriſtian Religion than this; or. elſe ' the gencrallny' cf 
Mankind, even-of profeſt @hriftians,. are out of «ll pof: 
fibility of Salvation, Askjthenronce:more; arhethergd | 
bernot a much zafieri niavrer forca plamrhoneſt; manaxb 
- IS learn 
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learn all things neceſſary to Salvation, out of the' Scri- 
pruresthemſelves, eſpecially with the help of a wiſe and 
learned Guide, than-to:underſtand all Fathers and Coun- 
cils, and take his Religion from them > Why then do 
*|* they ſo quarrel at Peoples reading the Scriptures, and put 
5 them upon reading Fathers 'and Councils ? I ſuppoſe 
they Will great. the:Seriptures may be'read a little ſoon- 
er than ſo many Voluminoue Fathers,and Labbe's Coun- 
cilsinto the bargain;- and, I believe, moſt men, who try, 
willthink, that they are more cafily underftood:';. and 
therefore if Proteſtants,'as they pretend; can have.no cer- 
tainry-of the true fonle of Scripture, 'Þam fare: there js 
much leſs certainty to be had from the Fathers: A ſhorp 
time will give-us a full view. of the: Scriptures; to read 
and underſtand, all. ithe- Fathers, is work cnough for. a 
man's life': the. Scripture 15 all of a piece, every part:of 
iratrecs with the reft;:ithe Fathers. tiany times.contra- 
di&'themſelvesand exch;bther : and:if men: differ about 
theſenſe:of. Scriprarez: they differ muclr more about Fas 
thers:and*:Councils.- 'Fhat! it i512: mighty Riddlez. that 
thoſe who think ordinary Chriftians:not fit ro read the 
| Scriptures, ſhould'!think 3tineceſiary:for: them ro unders- 
ſtand Fathers and Councils ; and yet they are ridiculous: 
| indeed to diſpute with every Tradeſman about Fathers 
and Councils, if they do not think they ought to read 
and underſtand them. . 

The ſum-is, ſuch Proteſtants as are not skilled in Book-. 
learning, may very reaſonably tell theſe Men, whourge 
chem with:the Authority of Councils and Fathers, That 
they do not pretend to any skuill in ſuch matters,. and 
hope it is not required of them, for if it be theyare in an. 
ill caſe : the Holy Scriptures,not Fathers and Councils,is 
{ the Rule of their Faith; if they had read the Fathers, 
they ſhould believe them. no farther, than what they 
Javght | 
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taught was agreeable to Scripture; and therefore what- 
ever Opinions any of the Fathers had, it is no concern 
of theirs to know, if they can learn what the DoQrine of 
Chriſtand his Apoſties was,without it: learned men may | 
diſpute about theſe things; and they have heard. learned + 
Proteſtants affirm; that the Church of Rowe can find none 
of her peculiar Dodrines in the Writings of 957 vI the 
Fathers for the firſt three hnodred years; and it's cer- 


tain, if this be true, all the later Fathers are of no Au- 


thority to eſtabliſh any new DoQtrine ; for there was no 
more Authority in the Church, tobring/in any new Do- 
rines, after three hundred years, than there is at this 


Unlearned men may very honourably reje(t all dif- 
pute. about Fathers and Councils, {though learned men 
cannot, and indeed need not ;) for1ifthey are not bound 
toread Fathers and Councils, I think, they aremot bound 
tounderſtand them, nor todiſpute, about them:; and it 
is very unadviſably done, when they do =: for it's paſta 
Jeſt in ſo ferious. n matter, though otherwiſe;it were co+ 
mical enough for men 'to be converted 'by Fathers and 
Councils, without underſtandiwg them. - - | 
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How to Anſwer ſome of the moſt popular Preten- 
ces urged by Papifts againſt Proteſtants. 


SECT. I. 
1. Concerning the Uncertainty of the Proteſtant Faith. 


UR Popiſh Adverfaries of late,have not ſo much-di- 
ſputed, as fenced; have neither down-right oppo- 
ſed the Proteſtant Faith, nor vindicated their own; bur 
have betaken themſelves ro ſome tricks and atnuſements, 
to.divert and/perplex the Diſpute,and to impoſe uport the 
Ignorant and: unwary. One of their principal Arts has 
been to.cry out of the Uncertainty of the Proteſtant 
Faith. This every body is nearly concerned in; for 
there is nothing wherein cerminty is: ſo-neceſlary, and ſo 
much defired, as m matters of Religion, whereon our e- 
ternal-State depends; This has been often anſwered by 
Prateſtants, and I donotintend to enter into the merits 
of the Cauſe, and ſhew upon whar a firm and ſure bor- 
tom the Proteſtant Faith ſtands: thisis a Cavil eaſily e» 
nough expoſed to the ſcorn and contempt of all confi- 
dering men; without ſo much trouble : 

For r. Suppoſe the Proteſtant Faith were uncertain, - 
How is the Cauſe of the Church of Romeever the better ? 
Is this a ſufficient reaſon to turn Papiſts, becauſe Prote- 
ſtants are uncertain ? Does this prove the Church of Rowe 
tobe Infallible,beeauſe the Church of Erg/and'is Fallible? 
Muſt: Certaiaty- neceſſarily be found among; them, be- 

| cauſe: 
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cauſe it is not to be found with us? Is Thomas an honeſt 
man, -becauſe Fohn is a Knave?. Theſe are two diſtin& * 
Queſtions, and muſt be diſtinQly proved. If they can 
prove our Faith uncertain, and their own certain, there 
is reaſon then to go over to them ; but if they cannot 
do this, they may, it may be, perſwade:men to renonnce 
the Prateſtant Faith, but not ro embrace'Popery. Ask 
them then, What greater aſſurance they have of their 
Faith, than we have of ours? If they tell you, their 
Church is Infallible ; tell them, that is another Queſtion, 
and does-not belong to this Diſpute. For the Inftallibil- 
ty of their Church, does not follow from the Uncertainty . 
of our Faith ; if they can prove their Church Infallible, 
whether they prove our Faith uncertain or not, we will 
at any time change Proteſtant Certainty tor Infallibilxy : 
And if they could prove: our Faith uncertain, unleſs. 
they could prove their own more certain, ( thaugh we 
bate them Infallibility ) we may ceaſe to be'Proteſtants, 
but ſhall never turn Papiſts. | 

2. Ask them, What they mean by the uncertainty of 
the Proteſtant Faith 2 For this may ſignifie two things : 
either, 1. That the Objeds of our Faith. are'in them:: 
ſelves uncertain, .and cannot be proved by certain 'Rea- 
ſons: Or 2dly, That our Perſwaſton about theſe matters, 
is uncertain and-wavering. If they mean the firſt, then 
the ſenſe is, that the Chriſtian Religion is an uncertain 
thing, and cannot be certainly proved ; for this is the 
whole Proteſtant Faith: We believe the Apoſtles Creed, 
and. whatever is contained in the Writings of the Evan- 
geliſts and Apoſtles, and this 1s all we believe :: And I 
hope, they will not fay theſe things are uncertain ; for 
then. they renounce the Chriſtian Religion, and: In- 
fallibility it ſelf cannot help them out : tor'Infallibility 
cannot make that certain; which..is int: ſelf uncertain : 
an 
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an infallible man muſt know things as they are, or elſe 
he is miſtaken, and ceaſes to be infallible ; and therefore 
what is certain, he infallibly knows to be certain, and 
what is uncertain, he infallibly knows to be uncertain : 
for the moſt certayn and infallible knowledge does not 
change its Objed, but ſees it juſt as it is: And therefore 
they muſt allow the Objects of our Faith, or the Prote- 
ſtant Faith, as to thE matter of it, to be very certain, and 
built upon certain reaſon, or elſe their infallible Church 
can have no certainty of the Chriſtian Faith. 

If they mean the ſecond thing, that we have no certain 
perſwaſion about what we profeſs to believe : This is a 
great abuſe to Proteſtants, as if we wereall Knaves and 
Hypocrites, who do not heartily and firmly believe what 
we profeſs to believe: and a Proteſtant, who knows 
that he does very firmly and ſtedfaſtly believe his Reli- 
gion, ought to reject ſuch a Villanous Accuſation as this, 
with indignation and ſcorn, Indeed it is both impu- 


dent and filly for any man to tell a Proteſtant, that his 


Faith is uncertain, ( as that ſignifies an uncertain and 
doubtful Perſwaſion) when he knows and feels the con- 


trary ; and no bodycelſe can know this but himſelf: In 


what Notion then is the Proteſtant Faith uncertain? 
what can Faith ſigaifie, but either the Objets of Faith, or 
the internal Af/lent and-Perſwaſion 2 The ObjeRs of our 
Faith are-certain, if Chriſtian Religion be ſo, that is, they 
have very certaia Evidence : our Aſſent and Perſwaſt- 
on 1s very certain, as that is oppoſed to all doubtfulneſs 
and wavering: And what certainty then is wanting to 
the Proteſtant Faith ? : 

When then you hear any of theſe men declaiming a- 
bout the uncertainty of the Proteſtant Faith, onely ask 
them, What they mean by the Proteſtant Faith > whe- 
ther the Articles of your Faith, _ they are uncertain, 

; or 
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or the A& of Faith, your internal Aſſent and Perſwati- 
on? If they fay, they mean the Act of Faith; Tell 
them, that it is 2 ſtrange preſumptian in. them to pretend 
to know your Heart ; that you know that beſt your 
ſelf; whether you dq firmly and ſtedfafily believe your - 
Religion ; and to give them ſatisfaion in that point, 
you aſſure them, that. you do: As forthe Objeds of yaur 
Faith, or what it is you Believe, tell them, you are a 
Member of the Church of Exg/and, and embrace the No- 
Erine of it, and there they may find your Faith both as a 
Chriſtian, and asa Proteſtant; and may try their «kill 9n 
it, when they pleaſe, to prove TT part of it uncertain, 
apd you are ready to defend it. This is a plain and fair 
Anſwer, and I believe you will hear no more of them. 
For as for their common Argument to prove the Un- 
certainty of the Proteſtany Faith, That there is a great 
variety of Opinions among Prateſtants, and that they 
condemn one another withequal confidence andaſſyrance, 
Ask them, How this proves your Faith to be Uncertain, 


_ either as to its ObjeQ, or astaits Aſſent> May not whay 


you believe, be very certainly true, becauſe ſome. men 
believe the contrary > Tell them, you do. not place the. 
certainty. of what you believe, upen any man's belic- 
ving, or not believing it, but upon the eertain Reaſons 
you have to prove it; and therefore if they would 
convince you, that what you believe is. nog certajo, 
they muſt diſprove your Reaſoos, not meerly tell 
you, that other men thiok it falſe or yacertain, and be- 
lieve otherwiſe : Thus does it prove, that you give an 
uncertain and. doubtful. Aſfent to. what you. profeſs to 
believe, becauſe othex men axe. very fully perſwaded of 
the contrary ? Pray tell, them, that you. do.not build 
your Aſſent upon other mgnsPerſwaſions, but vpon the 
Reaſons of your Faith, and while they are unſhaken, 

| you 


” 


APreſervative againft POPERY. 
you ſhall believe as you do, and with the ſame aſſurance, 
whoever believes otherwiſe. 

| There are two things indeed, which this Argument 
proves, but they ſignifie nothing to weaken the Prote- 
ftaat Faith, 

1. That all theDoQrines which are profeſſed by fome 
Proteſtants, are not certain; for ſome of them muſt be 
falſe, when they are contradictory DoCtrines maintain- 
ed and profeſſed by ſeveral Sets of Proteſtants ; but 
then no Man, that I know of, ever faid, that all Prote- 
| ſtant Dodrines were certain, which I hope does not 
hinder but that ſome Proteſtant Doftrines may be cer- 
tam; and then the DoQtrines of the Church of Zug- 
land may be certain, though ſore other Communions 
of Proteſtants have erred. 

2. This Argument proves alfo, that men who are 
miſtaken, may be very confidently perſwaded of their 
miſtakes, and therefore the confidence of perſwaſion 
does not-prove the certainty of their Faith; and I never 
heard any man fay that it did : But I hope this does not 
prove that a man, who is certain apon evident Reaſons, 


muſt be miſtaken too, becauſe men, who are certain 


withoutReaſon, may miſtake. | 

And yer this very Argument, from the different and 
contrary Opinions among Proteſtants to prove the un- 
certainty of the Proteſtant Faith, fignifiesnothing, asto 


our Diſputes with the Church of Rome : For ask them, 


what they would think of the Proteſtant Faith, were all 
Proteſtants of a mind 2 Would their Conſent and Apree- 
ment prove the Certainty of the Proteſtant Faith? Then 
the Proteſtant Faith, in oppofition to Popery , is very 
certain * for they all agree in condemning the Errors 
and Corruptions of the Church of Rowe ; and thus I 
think they pet nothing —_ Argument : for if = 

| 2 lJ= 
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Diſſentions of Proteſtants proves the uncertainty of 
their Faith, as to ſuch matters, wherein they differ, then 
by the ſame Ruls their Agrtement in oppoſition ro-Po- 
pery, ſhews their great certainty in ſuch matters : And 
this I ſuppoſe is no great Inducement to a Proteſtant to 
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Concerning Proteſtant Miſe repreſentations of Po ery. 


His has been another late Artifice: of our Roman 
Adverſaries to amuſe ignorant: People with a 
great noiſe of Mif-repreſenting: That Proteſtant Di- 
vines have painted Popery in ſuch horrid ſhapes, as to 
diſturb the Imaginations of People, and to beget an in- 
curable Averſion in them againſt Popery, without; un- 
derſtanding what it is. I ſhall not now diſpute this 
matter over again : There: has been fo much of. late 
faid of it, and. this Pretence ſo ſhamefully bafled, in 
anſwer both to the Repreſenter , and to Monſteur De 
Meaux's Expoſition, that I am apt to think, they theme 
ſelves could be yery glad that it had never been men- 
tioned, or: conld gow: be forgot ; and therefore refer- 
ring the inquiſitive Readers to thoſe late Books, where- 
mn they will find this Controverſfie fairly ſtated, I have 
fome few things to add, which are plain and obvious 
to every body ; and that both with reference to the 
Ny of this Charge, and to the Conſequences 
OI It. . yy 3-255) Hp 
Firff, As to the Probability of this Charge. Now, 
x. Ask them, Whether the firſt Reformers charged the 
Church of Rome with fuch DoArines. and: PraCtices as 
they were not guilty of . We have not, that 1 "_— 


A Preſ&'vative againt POPERY. 
of, increaſed .our- Charge againſt the Church of Rowe 
in this Age j if there has been any difference,” we have 
rather been ' more favourable and'icandid tin our Cen: 
ſures of ſome of their DoQrines, than the firſt Re- 


formers were. Now is it likely, that the firſt Refor- - 


mers ſhould. charge the Church . of Rome: wronfully 2 
No. man” can.be'a Mifrepreſenter , but- eirher out of 
ignorance or deſign ; which of theſe then 'can- we, 
with any. Probability , - charge ' the firſt 'Reformers 
with? Ty 
. As for Ignorance, is it a probable thing, that Luther, 
Melantthon, Oecolampadius, Zuinglius, Bucer, Calvin, or 
to come to our own Engliſh Reformers, that Arch» 
biſhop Crarmer, and others, who had all been Papiſts 
themſelves, . ſhould be ignorant what . was: taught and 
praiſed in the Church of Rome ? Tt is now thought 
in this very Cauſe, a very :cbnſiderable Proof,” that Pro- 
teſtants da. Mif-repreſent. Papiſts, becauſe fome Papiſts 
deny: ſuch Doftrines and-Praftices as Proteſtants charge 
them with ;. and, fay they, can you think that Papiſts 
do not underſtand their own Religion' better than Pro- 
teſtants do ? - Now though: this- may be made a We: 
ſtion, and. I am very. apt to: think, 'that compare the 
Learned and the Unlearned Proteſtants and Papiſts toge- 
ther, there are more Proteſtants than Papiſts, who un- 
derſtand Popery : and. not only Experience verifies 
this, but there is a plain reaſon why it ſhould be fo ; 
becauſe it is the Principle of Proteftants, that :they.muſt 
neither believe nor disbeheve any thing, without under- 
ſtanding it ; but an implicite Faith in the Church, go- 
verns the unlearned Papiſts, and many of thoſe who 
ſhould be learned too. : _. | 

- But let that be as-it will, this. Argument ſignifies no- 


thing to our firſt Reformers: far if Papiſts may _ 
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A Preſerutive. again POPERT. 
ſumed to: underſtand their;own Religion, the firſt Re- 
formers, who were all: educated in Popery, might be as 
well preſumed 'to underſtand: what -Popery then was; 


. and therefore there can be no reaſon to ſuſpeCt that they 
Mif-reprefented Popery out of Ignorance. . | 


Nor is it more. probable, that they ſhould Mifrepres 
ſent. Popery out of Intereſt-and Deſign : - for -if they 
were conſcious to themklves, that Popery was not fo 
bad as they repreſent it to be, why ſhould they them- 
ſelves have ſet up for Reformers? and what hope could 
they have, that at that time, when Popery was fo well 
known, they ſhould perfwade the World to believe their 
MiGrepreſentations'? | | Ss 

Was ie fo defirable a thing for men to bring all the 
_— of the Church and _—_— of _— upon them- 

ves, meerly to gratifie a. Mikrepreſenting humour ? 
Do theſe men remkeinber what our Reforrtins fuflered, 
far oppoſing Popery 2 the lols of their Eftategitheir Li- 
berttes ,. their Lives, alt the Vengeance of a blind and 
enraged Zeal > And did they undergo all this with fuck 
conſtancy and Chriſtian patience, only for the: ſake of 
telling Lyes , and raifing fcandalous Reports of the 
Church'of Rome © We think it 'n very: good A 
ment, that the Apoſtkes and firſt Ptcidhers bf Chritial 
nity were very honeſt men, and had no deſign to cheat: 
the World, becauſe they ſerved no: worldly Intereft.by 
it ; but chearfully expoſed themſelves to all manner of 
Sufferings in Preachuy rhe! Goſpel « and why does not' 
the ſame Argument prove our -firſt Reformers to be: 
honeſt men, and then'they could not.be wilfnl Mibze-: 

Nay, if we will but allow them to have been cunning 
men(and it is evident;they did. not want wit) they: would 
never haveundertakenſohopelefradelipn,as to! I_ : 

opery 
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A' Preſervative againSPOPERT. 
Popery meerly by Mifrepreſenting it ; when, had their 
E xceptions againſt Popery been anely Mifrepreſentatis 
ons of their own, all the World could have confuted 
them : had the firſt Reformers been onely Miſ-repreſen- 
ters, can we think, that they could have" impoſed upon 
ſach vaſt numbers of Men, Learned and Unlearned, who 
knew and ſaw what Popery was? They were no Fools 
themſelves, and therefare could not hope to impoſe ſuch 
a Cheat upon the World. 

2. Ask them again, How old this Complaint is, of 
Prateftant Mif-repreſentations of Popery 2 how long it 
has been diſcovered, that Po rx jo been thus Abuſed 
and Mif-repreſented 2 were the firſt Reformers charged 


with theſe MiFreprefentations by their Adverfaries in 
thoſe days? did they. deny, that. they gave Religious - 


Worſhip to Saints, and Angels, avd the Virgin Mary, to 


' tations, when they -were, char 
and PraCtices 8s theſe 2. or did they defend them, anden- 


- Tanages and Reliques?, re cog ant of Mibrepreſens - 


deavour to.anſwer thoſe Arguments which the Reforms - 
ers brought, againſt them? And yet methinks if Pope- - 
ry had been ſo groſly Miſrepreſented by the Reformers, 


this would gs ſoon bave been. diſcovered by the Learned 


Papiſts of thoſe days, as by aur late Repreſenter ; but it 
is. moſt likely they did not then think Popery fo much + 


Mif-repreſented, for if thay. had, they wauld certainly 
have complained of it: So-that the high improbability 
of the thipg, is-a kufficient Reaſon to.Ynlearned Prote- 


ſtants, to reje this Chargg of Proteſtant Miſ-repreſen- - 


fations of Popery, as-nothingel& buta Popiſh.Calumny 


againſt Proteſtants; and .to;conclude; that if Popery be - 
lif-repreſented now, it: is enely.by themſclyes, and thas : 


i 


15 the very, truth. of the Caſe.:. ... :. 


with ſach Dodtrines . 


Secondly, 


or 
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A Preſervative- again$t P.O PERT. 
Secondly, Let us conſider this Charge of Miſ-repre- 
ſentations in the Conkquenees of it.: It would a little 
puzzle a man to gueſs, what fervice they intend to do 
the Church of Rowe by ig =For-*7' = 
x. By complaining of fuck MiFrepreſentations of Po- 
pery, they plainly confels; that'thafeDottrines and Pra- 
ices, which we tigethe Chirch of Rome with, are ve- 
ry bad, and fir*t6 Be refed and abhorred of all Chri- 
{t1ans; ' This ths Qs prejenterh % © 
ry Copious amtRietorical | 


a 


this Age. CO OS | | 
- - 2, Theſe men, who complain ſo much of Mifrepre- 


The truth is, the chief Myſtery in this late Trade of Re- 
preſenting and Mif-repreſenting, is no more but this, to 
joyn a Proteſtant Faith with PopiſhPraCtices; to believe 
as Proteſtants do, and to do as Papifts do. As to give 

ome 
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ſome few inſtances of*this in the Papiſt MiCrepreſented 


and Repreſented.” 7 4 et a RE, > | 
The Papift Repreſented, believes it damnable to'Warſhip 
Stocks and Stones for Gods, t#'Pray.toPiftures' or Images of 
*$* Chrift, the Virgin Maty,, or any #ther Saints. "This is 
good. Proteſtant DoArine: bux then. this Papiſt ſays his | 
Prayers before.48 Tmage, Kneels and Bows before it, and - 
pays-all external AQts-of. Adotation £0'Chriſt and the ___ ....- 
Saints, .as repigfented by their Images; thought 
Properly the Image he honours, but.Chreb-##V Sa | 
the Images. Which-isd8Wr>-rig 
+" they elreves it is a moi damnable Idolatry, to make 
Gods of men, either living or dead, Which is the Prote-. 1 
ſlant Faith: but yet he prays to Saints, and beggs their [ 
Interceſſion, without believing them to be Gods, or his | 
Redeemers ; which is Popery in Practice. 
He believes it damnable, to think the Virgin Mary more 
powerful in Heaven than ChriffF, Which is Proteſtant Do- 
&rine : but yet he prays to Her oftner than either to God 
or Chriſt, ſays ten Ave-Maries for one Pater Noſter ; 
which is a Popiſh Devotion. 
He believes it unlawful to commit Idolatry, and moFt 
damnable to Worſhip any Breaden God. Which is ſpoke 
like a Proteſtant; but yet he pays Divine Adoration to 
the Sacrament, which is done likea Papiſt. And thus in 
moſt of thoſe thirty ſeven Particulars of the double Cha- 
racers of a Papiſt Mif-repreſented, his great Art is to Re- 
concile a Proteſtant Faith with Popiſh Praftices. 
So that this New way of Repreſenting Popery, 1s no 
reaſon to a Proteſtant to alter his Faith, becaule, it ſeems, 
they believe in many things juſt as we do; but, I think, 
it isa very great reaſon for a Papiſt to alter his Practice, 
becauſe a Proteſtant Faith and Popiſh Worſhip do not 
very well agree. Thoſe who would not make Gods of | 
N Stocks " 
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- Stocks and Stones, of dead Men ahd'Women, had:certam- 
ly better not Worſhip them, which is the moſt certain. 
way not to make'them Gods ; «nd thoſe who think -it 
ſuch darnnable Idohatry to Worſhip a Breaden Ged, in my = 
Opinion, are on the ſafer fide not to Worſhip the viſible * 
Species of Bread in. the Euchariſt, . Let but our Prote- 
ſtant obſerve ths, "That when they would Repreſent Po- 
pery moſt favourably, they either fay what Proteſtants 

. do, or ſomething as like.it, as.they can, and he will ſeeno 
reaſon, cither to change his Faith or his PraCtice. 
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S T H E  Doctrines and Practices of the Church of Rome, traly Repre- 
3. . ſemed-; in Anfwer to a Book intituled, 4 Papi Miſrepreſented, and 
Repreſented, &c. Quarto. | > 15 TOI Ek 


- An Anſwer to a Diſcourſe intituled, Papiſs proteſting again#t Proteſtant- 
Popery; being a Vindication of Papiſts not Miſrepreſented by. Proteſtants: 
And containing a particular Examination of Monfieur de Meaux, late: 
Biſhop of Condom, his Expoſition of the Doctrine of the Church of Rome, 
in the Articles of Invocation of Saints, Worſhip of Inaages, occaſioned by 
that Diſcourſe. Quarrto. os 


An Anſwer to the Amicable Accommodation of the Differences, between. 
the Repreſenter and the Anſwerer. Quarto. 


A View of the whole Controverſie, between the Repreſenter and the- 
Anſwerer 3; with an Anſwer tothe Repreſentey's laſt Replys, in which, are 
laid open-ſomie of the Methods; by which Proteſtants ate Miſreprefented 
by Papiſts. Quarto. F-3; | 


The Doctfine of the Tiinzty, and Tranſubſtantiation, compared as to- 
Scripture, Reaſon, and Tradition 3 ina new Dialogue berween a Prote- 
ſtant and a Papi#t, the firit Part : Wherein an Anſwer is given to the late 
Proofs of the Antiquuy of Tranſutſtantiation, in rhe Books called, Conſen-- 
fas Veterum, and Nubes Teftium, &c. - Quarto. : 


The Dottrine of the Trinity, and. Tranſubſtantiation, compared as t0- 
Scripture, Reaſon, and Tradition in a new Dialogue berween a Proteſtant- 
and a Papif, the Second Part: Wherein the Dottrine of the Trinzry is. 
ſhewed to be agreeable, to Scripture and Reaſon, and Tranſubſtantiation 


repugnant wo both. Quarto.  . P, 


- ' An Anſwer to the Eighth Chapter of rhe Repreſoner's Second Parr, in 
the firſt Dialogue, - between him and his Lay-Friend. : 

* Of the Authority of Councils, and the-Rule of Faith. |. By.a Perſon of 
Quality :- With an Anſwer to the Eight Theſes, laid down for the Tryal, 
of rhe Engliſh Reformation ; ina Book rhat'came-lately from Oxford. 
"+ Crmazs and Hicoarts, Has of which cover bao Mit 
.- Third Volume, By the Reverend Dr. Tillotſon, Dean of 6 A 
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